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2018. He completed his Doctor of Intercultural Studies program at Western
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FOREWORD

In this age of migration, there continues to be a growing area of interest
for diaspora mission research around the world. As part of the largest dispersed
people group in the world, the Chinese Christian diaspora plays a vital and
leading role in promoting such reflection. I am so thankful that the CCCOWE
Canada decided to compile the presentations of their Chinese Diaspora Net-
work Consultation into a book on the theme of “Chinese Diaspora and Glocal
Evangelism—New opportunities and Challenges”.

Drawing on their research and experience of Chinese diaspora from differ-
ent geographical settings, the various authors share the vital work of reflecting
on their unique realities with us. My own journey of serving in various dias-
pora ministries in Europe, South Africa, Asia and Australia have taught me that
perspectives from different social and cultural locations can bring new insights
for our own understanding and practice of mission, wherever we are located.
This book provides an opportunity to gain such insights from experienced prac-
titioners and scholars.

Another aspect I appreciate about this book is how the chapters collective-
ly address challenges at different levels: in our families, our churches and our
societies. When our world is changing, this impacts diaspora communities in
different ways. At the same time, it can be very easy for diaspora communities
to remain disengaged from these changes. Amid these changes, it is important

that we constantly ask whether we can be more in step with the Spirit as we
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bear witness to Christ and participate in God’s mission. Are there areas we need
to humbly recognize that we need to change? Are there new opportunities that
we need to embrace? In this book the authors collectively lead us in thinking
through some key issues and helpfully offer recommendations to us as we look
to the future.

I would recommend that Chinese diaspora churches use this book as a
resource to help their leaders and small groups think through the diaspora is-
sues presented in this book but also to identify other challenges that need to be
addressed in our own specific contexts. As conversations begin and continue, it
is my hope that these conversations would provide fresh impetus to address im-
portant issues, lead to new initiatives in serving the diaspora and see growing

partnerships develop as we serve God’s mission together.

Dr. David H. F. Ng
Lausanne Global Diaspora Network

Australian University of Theology
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B LLEE Enoch Wan

Rev. Dr. Wan is Research Professor of Intercultural Studies, Director of
PhD, EdD, DIS Programs, Western Seminary, Portland, Oregon, USA. Past
President of EMS (Evangelical Missiological Society, two terms). Advisor/
Founder — GlobalMissiology.org. Board Member — Worldwide Bible Society
(USA) & Tien Dao Christian Media Association.

T. V. Thomas

Rev. Dr. Thomas is originally from Malaysia and has studied in Malay-
sia, India, Canada and the United States. He is licensed with the Christian and
Missionary Alliance. He has travelled widely as an international evangelist,
seminary professor, conference speaker and mission mobilizer His passion and
skills for good governance have been evident in his leadership of several na-
tional, regional and global Christian boards. He has served as chairman of the
Lausanne Global Diaspora Network (GDN) since 2015. He loves mentoring
younger leaders, reading biographies and following geopolitics internationally.
Dr. Thomas makes Regina, Canada as his base with his wife, Mary. They have
three adult children.

Sam George

Sam George, PhD, lives with his family in the northern suburbs of Chi-
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cago and serves as the director of the Global Diaspora Institute at Wheaton
College Billy Graham Centre near Chicago, USA. He is involved in research-
ing and teaching about diaspora communities and World Christianity, besides
serving as a catalyst of the Lausanne Movement. He is the author or editor of

18 books and travels widely to witness God’s work in the world.
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3E3744 Francis Tam

Rev. Tam serves as executive director of the CCCOWE Canada, the in-
terim principal of the Canadian Chinese School of Theology, Calgary, and
as Emeritus Worker of the Christian and Missionary Alliance in Canada. He
previously served as a church planter, senior pastor, executive director for the
Canadian Chinese Alliance Churches Association, general secretary for the As-
sociation of Canadian Chinese Theological Education, and coordinator for the
Chinese Alliance World Fellowship. He earned a D.Min from Trinity Evangel-
ical Divinity School (TEDS) and taught as an instructor at Tyndale Seminary,
Ambrose University, and Canadian Chinese School of Theology. He and his

wife reside in Ontario and are blessed with two children and six grandchildren.
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HARTE(ETEIN S . 2014 4EAE = —FhEEBE ( TEDS ) JEA5JRR s i £t
A%, LA B Ak Y 7 L SIS A o8] P 27 o B e 45 4 BT 2 i, M0
21 SR BRI AE B0 B4, X 10 24, BR T JRIMEREERZ AN, A
K FEEAERON S B IR S A&, #8 Law and Gospel in Martin Luther s

Pastoral Teachings As Seen in His Lecture Notes —35 .

BiB#& Jeanne Wu

Jeanne (PhD, TEDS) currently serves as Theological Catalyst for the Mid-
dle East with an international organization and on the executive team of Global
Diaspora Network. Jeanne and her husband have served among Arab refugees,
diaspora, and war victims in the Middle East. Besides frontline ministry, she
is also active in researching, writing, consulting, teaching, and training in both
English and Chinese. Her most recent publications include Asians in Diaspora

and Diasporas in Asia (Langham).
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F & Z John Wang

Rev. Dr. Wang was born in Taiwan and grew up in Argentina. John has
been a pastor of Chinese and Spanish ministry of First Baptist Church of Flush-
ing in New York and is currently serving as the international director for Gospel
Operation International ( %£48 ) . He holds an M. Div from Bethel Seminary
of the East and a PhD in Intercultural Studies from Trinity Evangelical Divinity
School. He has published several articles and coedited Churches on Mission:

God’s Grace Abounding to the Nations(12017(Jand { ‘& ZHritAt (2020) ) .

F{#% Enoch Wong

Dr. Wong (PhD, Gonzaga) is the Director of the Centre for Leadership
Studies and Associate Professor of Practical Theology at Canadian Chinese
School of Theology Calgary, and a licensed minister with The Christian & Mis-
sionary Alliance in Canada. He is also an Adjunct Professor of Diaspora Stud-
ies, Tyndale Seminary, at the Canadian Chinese School of Theology Vancouver,

and at the Italian Chinese Theological Seminary.

Zs2 7 Andrea Lee

Born and raised in Taiwan, Andrea studied Chinese Literature at Tunghai
University and earned her MA in Comparative Literature from SOAS, Univer-
sity of London. Her work draws on years of experience in Chinese Christian
ministries and publishing, and her writing seeks to bridge cultures, generations,
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Diaspora Missiology:

Basic Understanding & Missional Implications
for Chinese Churches

ORI RE A Gl B e R

Enoch Wan 8 VA3

Introduction

In this paper, “diaspora” is a reference to “people living outside their place
of origin” and “diaspora missiology” is “a missiological framework for under-
standing and participating in God’s redemptive mission among people living

outside their place of origin.” *

The purpose of this paper

The purpose of this paper is to provide a basic understanding of diaspora
missiology and identify missional implications for Chinese churches. For the

sake of clarity, definitions of key terms are listed below:

*  “Diaspora ministry/missions” is the practice (emerging from the para-

digm of “diaspora missiology”) which includes:

(a) ministering/missions ze diasporic groups (in evangelism and ser-

1 Paper presented by Enoch Wan, CDN Consultation & A\ 3R 4848 5 i & , Toronto Christian
Community Church 2 2% AFLEH & , April 22-25, 2025.

2 See “The Seoul Declaration on Diaspora Missiology,” Lausanne Movement, November 11-14,
2009, https://lausanne.org/statement/the-seoul-declaration-on-diaspora-missiology, retrieved March
25,2010.
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vice),

(b) ministering/missions through (through the diaspora group’s nat-
ural network of friendship, kinship abroad and in their homeland
beyond them),

(c) ministering/missions by-and-beyond (motivating the Church and
mobilizing Christians) to fulfill the Great Commission, and

(d) ministering/missions with diasporic groups (Kingdom partnership).

* “Mission”— “Christian (individual) and the Church (institutional)
continuing on and carrying out the missio Dei of the Triune God
(‘mission of God’) at both individual and institutional levels, spiritu-
ally (saving soul) and socially (ushering in shalom), for redemption,
reconciliation and transformation (‘missions’).”

* Relational interactionism — An interdisciplinary narrative framework
that develops from practical considerations of dynamic interaction of
personal Beings/beings, forming realistic relational networks in mul-

tiple contexts (i.e. theo-culture, angel-culture, and human culture) and

with various consequences.*

The organization of the paper

This paper will begin with introducing diaspora missiology and compare

it with traditional missiology. Then derive implications for the Chinese church.

3 Enoch Wan, ““Mission’ and ‘Missio Dei’: Response to Charles Van Engen’s ‘Mission Defined
and Described’,” in MissionShifi: Global Mission Issues in the Third Millennium, David J. Hessel-
grave and Ed Stetzer ed. (B & H Publishing Group, 2010), chapter 4.

4 Enoch Wan, “Rethinking Urban Mission in Terms of Spiritual and Social Transformational
Change,” in Missiological Society of Ghana/WAMS Biennial International Conference (Virtual,
2021).



Basic Understanding of Diaspora Missiology

The proposed definition of “mission” as listed above is a major departure
from the popular way of equating “mission” to “Great Commission” that is to
be fulfilled by “making disciples of all nations” (doing for God). Instead of
the programmatic orientation of “doing for God,” it traces “mission” to the
“intra-relational interaction” within the Trinity, firstly, then extra-trinitarian
interaction with humanity and angelic beings within the created order. Theo-
logically the emphasis is on send and being sent to be witness for God (being
for God primarily, then secondarily “doing for God” (such as the carrying out
of the “Great Commission.” It is a both-and framework closely aligned with
theoretical framework of “relational interactionism” which was systematically
introduced in two previous publications.’

“Diaspora missiology” is a relatively new missiological framework for
understanding and participating in God’s redemptive mission in the new demo-
graphic trends of diasporas in the 21st century.

The size and significance of diaspora have increased in the 21st Century
— approximately “3% of the global population live in countries in which they

997

were not born.”” Urbanization, international migration and people displaced by

5 For detailed discussion on the relational definition of “mission” in terms of “missio Dei” in con-
trast distinction to popular programmatic “Great Commission” approach, see “Diaspora Missiology
and International Student Ministry,” in Diaspora Missions to International Students, Enoch Wan
ed. (Western Seminary Press, 2019), chapter 2.

6 Enoch Wan & Jon Raibley, Transformational Change in Christian Ministry (Second Edition)
(Western Academic Publishers, 2022). Enoch Wan, Mark Hedinger & Jon Raibley. Transforma-
tional Growth: Intercultural Leadership/Discipleship/Mentorship (Western Academic Publishers,
2023).

7 David Lundy, Borderless Church: Shaping the Church for the 21st Century (UK: Authentic.
2005), xiv.
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war and famine are contributing factors.®

There is the global trend that migrant populations are moving “from south
to north, and from east to west” towards seven of the world’s wealthiest coun-
tries — with less than 16% of the total world population world; yet 33% of the
world’s migrant population are found. ’

“Diaspora missiology” is proposed in this study to supplement that of the

“traditional missiology.” as shown in the figure below:

8 Enoch Wan & Sidiri Joy Tira, “Diaspora Missiology and Missions in the Context of the 21st
Century,” Global Missiology, Vol. 1 No. 8 (2010), http://ojs.globalmissiology.org/index.php/en-
glish/article/view/383.

9 For more discussion, see Daniele Joly (ed.) International Migration in the New Millennium:
Global Movement and Settlement (London: Ashgate, 2004); SOPEMI, Trends in international mi-
gration: Continuous Reporting System on Migration; OECD; Myron Weiner and Michael S. Teitel-
baum, Political Demography, Demographic Engineering (New York: Berghahn, 2001).
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Figure 1 - “Traditional Missiology”"’ vis-a-vis “Diaspora Missiology” — 4 Elements"

# | ASPECTS TRADITIONAL MISSIOLOGY <DISPORA MISSIOLOGY
Polarized/dichotomized - Holistic Christianity with strong
- “Great Commission”«<>“Great| integration of evangelism with
%)
1 8 Commandment” Christian charity
8 - saving soul <»social Gospel - contextualization
- church planting«—>Christian charity
- paternalism«indigenization
7 - territorial: here«>there - “deterritorialization”"
g ] - “local” «> “global” - “glocal”"”
) 8 E - lineal: “sending” «>“receiving” - “mutuality” & “reciprocity”
% 3 - “assimilation”«>“amalgamation” - “hybridity”
© 5 - “specialization” - “inter-disciplinary”
=
- geographically divided: foreign | - non-spatial,
E mission«local, urban<>rural - “borderless,” no boundary to wor-
E - geo-political boundary: state/nation | ry, transnational & global
3 E «<>state / nation - new approach: integrated & Inter-
&) - disciplinary compartmentalization: | disciplinary
= ..
I e.g. theology of missions / strategy
of missions
” - OT: missions = gentile-proselyte — [ - New reality in the 21st Century —
] coming viewing & following God’s way
4 E - NT: missions = the Great Commis- | of providentially moving people
E sion — going spatially & spiritually.
& - Modern missions: E-1, E-2, E-3 or | - moving targets & move with the
°© M-1, M-2. M-3, etc. Targets

10 “Traditional missiology” is represented by organizations such as “American Society of Mis-
siology” (“ASM” with the journal Missiology) and “Evangelical Missiological Society” (“EMS”

with the publication Occasional Bulletin and monograph published annually)

11 Adapted from Enoch Wan, “Diaspora Missiology,” Occasional Bulletin, Spring 2007:6.

12 “Deterritorialization” is the “loss of social and cultural boundaries”.

13 See Sadiri Joy B. Tira, “Filipino International Network: A Strategic Model for Filipino Diaspo-
ra Glocal® Missions,” Global Missiology, October 2004, http://ojs.globalmissiology.org/index.php/

english/article/view/123/356.
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Historically speaking, the emergence of “Diaspora Missiology” began in
2004 in Pattaya, Thailand with the publication - Lausanne Occasional Paper
55: The People Next Door. Followed by the meeting in 2006 at Taylor Semi-
nary in Edmonton, Alberta, Canada, which hosted the “Global Diaspora Missi-
ology Consultation” that led to a collaborative diaspora missions within the net-
work of Lausanne Movement. In 2007 The Institute of Diaspora Studies (IDS)
in Asia and the United States was launched respectively at Alliance Graduate
School in Manilla, Philippines, and at Western Seminary in Portland, Oregon."
At Lausanne Cape Town in 2010, Enoch Wan, Sidiri Joy Tira and T. V. Thomas
gave a presentation titled Multiplex: Ministering to Scattered Peoples which
proposed a paradigm-shift to “Diaspora Missions” due to two key factors: the
demographic reality of intensive and extensive phenomena of diaspora and the
shifting of Christendom’s center of gravity from “West to the rest, and from the

northern hemisphere to the southern hemisphere.”*

14 Sadiri Joy Tira, and Tetsunao Yamamori, eds., Scattered and Gathered: A Global Compendium
of Diaspora Missiology (Eugene, Oregon: Regnum Books International, 2016), xvi-xvii.

15 Jeom O. Luther Kim, “Doing Diaspora Missiology toward ‘Diaspora Mission Church’,” The
Rediscovery of Diaspora for the Renewal of Church and Mission in a Secular Era (Eugene, Ore-
gon: Wipf and Stock Publishers, 2016), 45.

16 Wan, Diaspora Missiology: Theory, Methodology, and Practice, 13.



Figure 2 - Diaspora Ministry and Missions (including Ministries to Refugees
and International Students)’

DIASPORA MINISTRY
(serving refugee and international student-ISM)

ministering to the diaspora

ministering along the diaspora

Means

the Great Commandment as
pre-evangelistic and holistic

the Great Commission — imperative
and inclusive

Recipient

focusing on diaspora:
serving the diaspora by
ministering — social and
spiritual dimensions

DIASPORA MISSIONS(ISM)

missions fo | missions
the diaspora | through the
diaspora

focusing beyond diaspora:
mobilizing diaspora Christians to
serve other diaspora people or non-
diaspora

missions with
the diaspora

missions by
& beyond the
diaspora

Means

motivate & mobilize diaspora individuals & congregations to partner
with others: the Great Commission, i.e. evangelistic outreach, disci-
pleship, church planting and global missions

DIASPORA MISSIOLOGY (serving refugee & ISM)

Recipient

focusing on diaspora

focusing beyond diaspora

members kinsmen in

of diaspora |homeland &

community | elsewhere; not
cross-culturally

cross-culturally | partnership
between diaspora
and others in

Kingdom ministry

to other ethnic
groups in host
society & beyond

The traditional views of missiology have separated missions spatially into

local missions versus foreign missions overseas. In “Diaspora Missiology”,

there is an integration of both in “glocal” mission (i.e., practicing mission glob-

17 Wan 2014:8.
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ally by engaging in mission activities locally)."

According to this author, the Church in the West has adopted secular
practices in its mission strategies, which Wan calls the “Managerial Missiol-
ogy”. He calls this way of thinking the Managerial Missiology Paradigm and
critiques these traditional views as functionalistic. Instead, he proposes the
Diaspora Missiology paradigm, which he says is characterized as “non-spatial,”
“de-territorialized,” not homogenous, but “multi-cultural”, “multi-ethnic”,
“multi-directional” and “relational.””” Recently, these aspects of Christian mis-
sion is generalized to be named “poly-centric”.”

The early ground-breaking efforts by many laid the theoretical framework
for Diaspora Missiology. This collective effort led to conferences and publica-
tions that raised awareness of diaspora missions. Many agencies and churches
have started to see that diaspora peoples are indeed becoming a legitimate fo-
cus of Christian missions, and today ministering to diaspora peoples is now on

the “front burner” for Christian missions.”

18 “Glocalization” was proposed by R. Robertson in Glocalization: Time-space and homogene-
ity-heterogeneity. Global Modernities, 1995 and later adapted by missiologists as selectively listed
below:

* Ivan Satyavrata, “*Glocalization’ and leadership development for transform-
ing mission in India,” Transformation, Volume 21, Issue 4 (2004), https://doi.
org/10.1177/026537880402100402.

* A. Tizon, “The Glocalization of Mission as Transformation: How the Global and the Lo-
cal have shaped a Movement,” Transformation, Volume 26, Issue 4 (2009), https://doi.
org/10.1177/02653788093423.

* Juno Wang, “Engage Global Diasporas for Glocal Missions” © 2022, https://radiusglobal.
org/wp-content/uploads/2022/09/Wang-Engage-Global-Diasporas-for-Glocal-Missions.pdf.

19 Enoch Wan, Diaspora Missiology: Theory, Methodology, and Practice (Portland, OR: Institute
of Diaspora Studies, 2011) ,128, 91.

20 Allen Yeh, Polycentric Missiology (Downers Grove, IL: IVP Academic), 2016. Allen Yeh,
“What is Polycentric Mission?” EMQ, Volume 60 Issue 1 (2024), https://missionexus.org/
what-is-polycentric-mission/.

21 Michael Pocock, and Enoch Wan, eds., Diaspora Missiology: Reflections on Reaching the
Scattered Peoples of the World (Pasadena, CA: William Carey Library, 2015), xvii.



The Diaspora Missiology paradigm is gaining momentum and beginning
to awaken the Church to God’s sovereign plan behind the dispersion of people.

Wan and Tira explain:

Diaspora missions are also “glocal”, a mission strategy that is
simultaneously local and global. In this mission strategy, what we do
out “there,” we also do “here”. Additionally, in contrast to the “lineal”
concept of traditional missions, the diaspora perspective is “multi-di-
rectional”, and non-spatial, borderless, and not geographically divid-

ed. It is transnational and global.”

The momentum is clearly shown in gatherings on diaspora mission/missi-

ology at national and international levels as selectively listed below:

Filipino Diaspora Missions Consultation: Seoul, South Korea, April
12-15, 2004.

National Diaspora Symposium 2015, Kula Lumpur, Malaysia.

Global Diaspora Forum, March 2015 in Manila, Philippines.
International Conference on Global Migration: Rethinking Skills,
Knowledge and Culture, November 26-27, 2016, India International
Centre Annex, New Delhi, India.

South Korea Lausanne Diaspora Consultation: A Consultation on Di-
aspora Missions in and beyond Asia, Jeju Island, Korea, August 1-5,
2023.

Chinese Diaspora Network (CDN) Consultation ( 2 A i 5% 48 4% 5 i
&% ) at Toronto Christian Community Church ( 2123 A FE
@), April 22-25, 2025.

As the church seeks to take advantage of this new opportunity of diaspora

22 Enoch Wan, and Sadiri Joy Tira, “Diaspora Missiology and Missions in the Context of the 21th
Century,” 13, no. 1 (2010).
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missions, inter-disciplinary and integrative approaches are necessary to train
clergy and laypeople. This author proposes that interdisciplinary and integra-
tive missiological research helps inform the practice of diaspora missions. Ac-
cording to Wan, to be evangelical is to be doctrinally sound, and theologically
grounded (“STARS” approach — Scripturally Sound, Theologically Supported,
Analytically Coherent, Relevantly Contextual, and Strategically Practical).”
According to him, solid missiological research is done by considering one’s
theoretical framework (formation of models and paradigms), theology (biblical
and theological foundations), the history of outreach among the people, using
Anthropology to understand worldviews, and strategy formation for effective
stewardship of God’s resources.™

Joy Tira at Lausanne Manilla in 2019 said that two crucial questions face
the Global Church’s today in whether they would participate in diaspora mis-
sions: One, as Christians are, we ready to embrace the “everywhere to every-
where” missions’ paradigm. Two, are we committed to motivate, equip, and
mobilize the migrants in every sphere of society to be kingdom workers to help
fulfill diaspora missions?”

The term “diaspora” is historically associated initially with the dispersion
of the Jews from their homelands. This move is either forced or voluntary. Dis-
persion with the intention to expand economic or political gain is a voluntary
diaspora. Forced migration refers to persecution or exile. Sam George, an ex-

pert on global migration and diaspora mission, defines “diaspora” as “sowing,

23 Enoch Wan, “Inter-Disciplinary and Integrative Missiological Research: The What, Why, and
How,” Global Missiology, July 2017, http://ojs.globalmissiology.org/index.php/english/article/
view/2019/4515.

24 ibid.

25 T. V. Thomas, Sadiri Joy Tira, and Sam George, The Mission Field Moving into Your Neigh-
borhood, Lausanne Global Workplace Forum (Manila, Philippines: Lausanne, 2019).
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scattering, or dispersion.””® Although some scholars argue for the exclusive
use of diaspora to Jewish dispersion, George and the contributors of Diaspo-
ra Christianities: Global Scattering and Gathering of South Asian Christians
dedicated this book to the Christian faith of the dispersed people from Southern
Asia. Afe Adogame, a leading scholar on African diasporas, refers to it as “peo-
ple of faith on the move.””” His book, Migration and Public Discourse in World
Christianity, focuses on people of faith on the move, displaced people who
carry their faith wherever they go. In return, it contributes to their resilience as
they manage the tension to live in a foreign land without breaking their connec-
tion with their homeland.

The series on “diaspora missions” by Wan is based on his own personal/
familial experience in global Chinese diaspora,” personal research for his
dissertation and subsequent research on the phenomena of diaspora globally.
Wan’s study on the concept of dispersion or scattering in the OT and NT is
contained in seven root words,” and two Greek words are most significant:
scattered (diaspora) and to scatter (diaspeiro).” He summarizes his points that
dispersions or scattering are realities found in the Bible. God as the sovereign
Ruler of human history (Acts 17), both in the movements of dispersion and re-
gathering. Based on Jenkins’ projections on the shift of Christianity, as a missi-
ologist, Wan believes that diaspora missiology is the appropriate missiological

response to the 21st Century demographic reality. “This new paradigm is grow-

26 Sam George, Diaspora Christianities: Global Scattering And Gathering Of South Asian Chris-
tians (Fortress Press, 2019), 4.

27 Afe Adogame, et al. ed., Migration and Public Discourse in World Christianity (Fortress Press,
2019), 2.

28 Appendix of Diaspora Missiology: EMS series.

29 The seven root words of how diaspora is used in the Old Testament are 1) gola (exiles)/gala
(remove)/galut (captivity, 2) zara (spread, winnow), 3) nadah (banish), 4) napas (scatter), 5) pus
(disperse), 6) pazar (scatter abroad), and 7) parad (separate). See Diaspora Missiology: Theory,
Methodology, and Practice, 36-44 for details of these biblical terms.

30 Wan, Diaspora Missiology, 44-52.
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ing in response to new realities we face in a world of globalization.”

In terms of demographics, globally migration reached an all-time high of
272 million international migrants worldwide, comprising 26 million refugees,
3.5 million asylum seekers, and over 41 million displaced internationally. ** Re-
gionally, Europe hosts the most massive immigrants worldwide. At the country
level, the United States hosts 51 million migrants out of the 272 million inter-
national migrants worldwide, as claimed by the United Nations Department
of Economic and Social Affairs, “INED” (Institut National d’etudes Demo-
graphiques), and World Population Review.

Among diaspora, the practice of “reverse mission” is quite common as
a providential way, as” Filipino churches have been participating in diaspora
missions, whether in Dubai or Canada. Philippine Missions Association (PMA),
for instance, has been instrumental in mobilizing, coordinating and supporting
cross-cultural workers as well as training and enabling more Filipino evangel-
icals employed overseas to see themselves as Kingdom ambassadors. Tira’s
ethnographic research on Filipino Kingdom Workers provides testimonials of
Filipino diasporas, the Overseas Filipino Workers (OFWs), taking the gospel to
other nations, such as Europe and Hong Kong. He claimed that this strategy is
the most cost-effective mission strategy, which, for decades, only the wealthy
nations have resources to send.

These research studies and statistics are pieces of evidence that Filipino
diasporas thrive in other nations, professionally and missionally. Christian

faith is deeply rooted in the time of the Spanish colonization. Their exposure

31 “Diaspora Missiology: Part 17, Missiologically Thinking, April 19, 2010, https://www.jdpayne.
org/2010/04/diaspora-missiology-part-1/, accessed September 23, 2020.

32 “The number of international migrants reaches 272 million, continuing an upward trend in all
world regions, says UN,” United Nations, September 17, 2019, https://www.un.org/development/
desa/en/news/population/international-migrant-stock-2019.html, accessed February 26, 2020.

33 Matthew Ojo, “Reverse Mission,” in Bonk, Jonathan J. (ed.) Encyclopedia of Mission and Mis-
sionaries (London: Routledge, 2007), 380-382.
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to hardships and natural disasters developed their adaptability, resilience, and

creativity when faced with opposition and challenges, making them successful

as ministers of the gospel, especially in creative access nations.
Anthropologists have noted that “Filipino culture and language can be

described as a fusion of basic Malay traits with foreign influences”. Conse-

quently, people in the Philippines are racially and culturally heterogeneous.

The Filipinos in foreign places are “natural witnesses of Jesus Christ with great

potential for impact wherever they are due to the following factors: religiously

being Catholic, linguistically being English-speaking, socially being friendly,
pleasant, and adaptable.”*

There are four ways to practice “diaspora missions” :

1. Missions to the Diaspora — reaching diaspora groups in the form of
evangelism or pre-evangelistic social services, then discipling them to
become worshipping communities and congregations.

2. Missions through the Diaspora — diaspora Christians reaching out
to their kinsmen through networks of friendship and kinship in host
countries, their homelands, and abroad.

3. Mission by and beyond the Diaspora — motivating and mobilizing
diaspora Christians for cross-cultural missions to other ethnic groups
in their host countries, homelands, and abroad.

4. Missions with the Diaspora — mobilizing non-diasporic Christians
individually and institutionally to partner with diasporic groups and

. 35
congregations.”

34 Enoch Wan and Sadiri Joy Tira, “The Filipino Experience in Diaspora Missions: A Case
Study of Mission Initiatives from the Majority World Churches,” June 12-13, 2009, https://edin-
burgh2010.oikoumene.org/fileadmin/files/edinburgh2010/files/Study_Process/EDINBURGH%20
COMMISSION%20VI1%20tira%20diaspora.pdf, 32.

35 Enoch Wan, Diaspora Missiology: Theory, Methodology, and Practice, 6.
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Implications for Chinese Churches

Based on Wan’s dissertation of 1978,%¢ at the national conference of

the Evangelical Missiological Society of 2002, Wan presented a paper enti-
tled “Mission among the Chinese Diaspora: A Case Study of Migration and
Mission”, which was published in Missiology: An International Review, Vol.
XXXI, No.1, January 2003. Subsequently, there were consultations at national
and international levels, discussing the theoretical issue of diaspora missiology
paradigm and addressing challenges and opportunities in the practice of diaspo-

ra missions.

1.Historical and demographic elements

Historically Long history of the Chinese diaspora and the formation of
CCCOWE and NACOWE, we ought to give leadership in the practice of “dias-

pora missions”.

CCCOWE and NACOWE are Chinese diaspora organizations,
the first global network since LCWE-1 in 1974, before Filipino and
Indian. The global Chinese diaspora churches have no excuse to give
global leadership to the research of diaspora missiology paradigm
and the practice of diaspora missions because of the longest history
and accumulated experience of diaspora experience, and the subse-
quent formation of CCCOWE and NACOWE.

As an anthropologist, Enoch Wan benefited from the long histo-
ry and scholarly heritage of “the study of overseas-Chinese” ( ¥ 7h
FEEMFST ). Wan’s missionary service in the Philippines in the 1980s

had prepared him to work among the Filipino diaspora, including a

36 Enoch Wan, “The Dynamics of Ethnicity: A Case Study on the Migrant Community of New
York Chinatown” (unpublished dissertation, State University of New York at Stony Brook, 1978).



close working relationship with Joy Tira in three seminary contexts
(MA-Canadian Theological Seminary, Doctor of Ministry-Reformed
Theological Seminary, and Doctor of Missiology-Western Seminary).
Enoch Wan and Joy Tira have partnered together for decades-long,
motivating and mobilizing Filipino diaspora for Kingdom ministries”
that laid the theoretical and practical foundation for their joint pre-
sentation at Lausanne in Cape Town and the formation of FIN and
Lausanne Global Diaspora Network, benefited from insights of the
formation and ministries of CCCOWE and NACOWE.
Demographically Chinese diaspora population is impressive.
The term “overseas Chinese” (#& A , Huaren) is a reference to peo-
ple of Chinese descent residing outside of the People’s Republic of
China (PRC). Chinese people began emigrating from China prior to
the 14th Century, and the outflow accelerated in the early 19th Centu-
ry due to a combination of push (population explosion, famines, po-
litical instability, etc.) and pull factors (better life and more opportu-
nities abroad). The pattern of population growth of overseas Chinese
(“Chinese diaspora”) has been steady in the past 50 years, e.g. the
statistics provided by the Overseas Chinese Affairs Commission of
Taiwan: 1948 — 8.7 million, 1968 — 18+ million, beginning of 1988
— 30 million, at the end of 1998 — 34 million (not including Hong
Kong). The dispersion of Chinese worldwide provided excellent op-

portunities to reach many fleeted from ‘limited access’ contexts.

37 Pantoja, Luis, Sadiri Joy Tira, and Enoch Wan published Scattered: The Filipino Global Pres-

ence to document this massive migration.
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2. Practical application

2.1 The practice of “glocal mission””

“Glocal mission” is “fulling the Great Commission by engaging in
cross-cultural mission locally”. Today, the cross-cultural experience is not
taking place in a foreign land. The world is coming to our doorsteps as people
are on the move, especially in the G-7 countries where more than 1/3 of global
diaspora are being received. Therefore, they can easily practice “missions at
your doorsteps” which is defined as “fulfilling the Great Commission by prac-
ticing diaspora missions locally with global significance” including the four

99 (.

approaches of “to”, “through”, “by and beyond”, and “with” the diaspora.

Figure 3 - Practical Ways Serving in Your Neighborhood - “Missions at Your Door-
steps”

No visa required Yes, door opened

No closed door Yes, people accessible

No international travel required Yes, missions at our doorstep
No political/legal restrictions Yes, ample opportunities

No dichotomized approach Yes, holistic ministries

No sense of self-sufficiency & unhealthy  Yes, powerful partnership
competition

In Glocalization: How Followers of Jesus Engage a Flat World, Bob

Roberts, Jr. argues that local congregations can easily engage in cross-cultural

38 FERE): (EHAME24: SEREEH (Z) ), (REREEATEHEMT) . %578,
201947 A,
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mission locally.” A case in point relevant to our discussion of Chinese diaspora
congregations in the practice of diaspora mission is the doctoral dissertation by
Stephen Tat-Kit Lin.* Another example is the work of i j% £ on mobilizing
Hong Kong Chinese congregations in serving Indonesian migrant workers."

Below are selected publications by my formal students:

< kR (B TR EE) , s KaEEM, 2011 4F. Kwai-
lin Wong, An Encounter with a Cool South Asian (Tien Dao Publish-
ing House, 2011).

- EHGE. (LEROEEEREREER)  Fl REEM,
2018 4, Kwai-lin Wong, Queen’s Classroom: Stories of Cross-eth-
nic Ministries (Tien Dao Publishing House, 2018).

< BESORE: CEBAfEAr. TEABCRERD) , K. B e,
2022 4E, W. Gung, Missions Beyond: Chinese Diaspora Missions
(Ambassadors for Christ, Inc., 2022).

2.2 “Relational paradigm” as a contextual approach for Chinese and be-
yond

The cultural distinctiveness of Chinese is the focus on “relationship” as
featured in the saying: [ A7RMR, ELEEHERABR; WARIR, HEAHRA
1% . ] The paradigm of “relational missiology” and the practice of “relational
missions” are in contrast to the “programmatic mission” and “programmatic
orientation of the West.” This author believes that relationship is foundational

in Christian faith and practice, and a prerequisite to systematic/practical the-

39 Bob Roberts, Jr., Glocalization: How Followers of Jesus Engage a Flat World (Grand Rapids:
Zondervan, 2007).

40 Stephen Tat-Kit Lin, “Mobilizing Chinese Congregations in Hong Kong to Engage in Local
Diaspora Missions to Indonesian Migrant Workers: From Informing, Inspiring, to Equipping” (un-
published doctoral dissertation, Western Seminary, 2016)

41 G (RNEH: BIRFREALGTIRAEOENE RN ) . &k s Rer,
2017 4,
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ology and missiology.” Detailed discussion on “relationship” can be found
in another publication by Enoch Wan, Sino-theology.” He critiques the tradi-
tional missiology of the West as managerial, programmatic, pragmatic, and
outcome-based. He proposes a ‘relational missiological paradigm’ that seeks to
return to God (Missio Dei) as the “Source of the dynamism” in the practice of
“Christian mission” with an emphasis on our primary dependent (vertical) re-
lationship with the Triune God, then a secondary (horizontal) relationship with
others.*

Below is his proposed relational definition of “mission” as an alternative

to the popular equation of Christian “mission” to “the Great Commission”.

“Mission” is the Christian (individual) and the church (institu-
tional) continuing and carrying out the Missio Dei of the triune God
at both individual and institutional levels, spiritually (saving souls)
and socially (ushering in shalom), for redemption, reconciliation, and

transformation.”

A detailed discussion on the relational understanding of “mission” is
found in Diaspora Missions to International Students by Enoch Wan, 2019:
Chapter 2.

This relational approach in Christian mission was first introduced in the
articles, “Paradigm of ‘Relational Realism’” (2006) and “Relational Theology
and Relational Missiology” (2007), where this author laid out his theoretical

positions. Ontologically, Wan defines “relational realism” as “the systematic

42 Wan, “Relational Theology and Relational Missiology”.

43 JELAGH (Enoch Wan ) : (T EAMELAIT ) ( Sino-theology) , MERBARME, 1999 4,
44 Enoch Wan, “Relational Theology and Relational Missiology”, 4.

45 Enoch Wan, “*Mission’ and Missio Dei: Response to Charles Van Engen’s ‘Mission’ Defined
and Described” in David J. Hesselgrave ed. Paradigms in Conflict: 10 Key Questions in Christian
Missions Today (Grand Rapids, MI : Kregel Publications), chapter 4.



understanding that ‘reality’ is primarily based on the vertical relationship be-
tween God and the created order and secondarily the ‘horizontal relationship’
within the created order.”*

The relational paradigm provides a theological foundation by placing
more emphasis on the vertical relationship with God (primary) and the horizon-
tal relationship with others (secondary) instead of the West’s fixation on doc-
trine alone. The Western way elevates ‘knowing’ or human understanding (di-
agnostic) instead of an integrated approach to knowledge that this author calls
‘relational reality.’ It is defined as “the systematic understanding that God is the
absolute Truth and the Perfect Knowledge, and only in relationship to Him is
there the possibility of human knowledge and understanding of truth and reali-
ty.”” This paradigm takes into account the created order and the limitations that
humanity has when attaining knowledge and emphasizes the role of the Triune

God in His mission.

Holistic mission with a relational approach

Christians in the Chinese church are to practice holistic mission with a re-
lational approach. A simple explanation will suffice for this paper, while serious
researchers are recommended to consult chapters 2 and 3 in Sino-theology (Wan
1999). Under the influence of Aristotelian dualistic logic, the Western mindset
is characteristically of the “either-or” orientation. In comparison, a feature of

Chinese culture is “holistic” and “integrative,” as shown in the diagrams below:

46 Wan, “The Paradigm of ‘Relational Realism,”” Occasional Bulletin Vol. 19, No. 2 (Wheaton:
Evangelical Missiological Society, Spring 2006b), 1-4.

47 Wan, “Relational Theology and Relational Missiology,” Occasional Bulletin Vol. 21, No. 1
(Wheaton: Evangelical Missiological Society, Fall 2007), 4-7.
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Figure 4 — “either-or” and “both-and” mindsets (Wan 1999:94)

B &

A1y ®

A5

The popular western definition of “mission” as “the Great Commission”

(doing for God) is task-oriented and performance-driven. In contrast, relational

definition of “mission” places priority on witnessing (being) + making disciples

(doing). The figure below shows the “both-and” orientation.

Figure 5 — Relational Paradigm & Popular Missiological Paradigm®

(A) Relational ParadigmGreat (B) Popular Missiological Paradigm
Commandment + Great Commission (Great Commission)
1 | BEING: vertically God works in us DOING: horizontally God works through us
. L. X PERFORMANCE: Christians doing for
2 | PERSONHOOD: Christians being in Christ .
Christ
3 | MESSENGER: saved/shepherd'sent by Him METHOD: making disciples for Him
. L WINNING: strategize to win the lost (to
4 | WITNESSING: by life & living (to serve)
save)
5 | VERTICAL: Triune God & His own HORIZONTAL: enterprising & managerial
. . FUNCTIONAL/PROGRAMMATIC:
6 | RELATIONAL.: vertical + horizontal . .
(vertical) horizontal
PROCESS: open-ended and unpredictable, | PROGRAM: structured plan & procedure,
7 | convergence of tri-systems (i.e. theo-/angelic/ | lip service to vertical, secularized with “ex-
human) without “excluded middle” cluded middle”

Relational understanding and practice are holistic: the Great Command-

ment + the Great Commission.

48 Enoch Wan, Diaspora Missions to International Students (CDRR Western Seminary Press,
2019), 19.



From the figure above, it is clear that the practice of Christian
“mission” is to integrate both columns and to be holistic, as shown in
the figure below. It is not a choice of either saving souls spiritually or
serving people in multiple ways: socially, financially, and spiritually.

The dual track (of the Great Commandment and the Great Com-
mission) is required for the engine (holistic ministry/missions) to
operate. Sharing God’s grace and mercies in charity and sharing the
Gospel of salvation for spiritual conversion are not to be compart-

mentalized. (Wan 2019)

Chinese churches worldwide can be relationally helpful to diaspora Chi-
nese in need (i.e. immigrants, international students, refugees, etc.) in outreach,
discipleship, and church planting as shown in the figure below, from the “rela-

tional interactionist” paradigm:

Figure 6 — Integrated Holistic Christian Missions: Practice (Wan 2019:20)

Integrated Holistic Christian Missions: Practice

Practice:
Vertically: God’s grace & love received, then
Horizontally: charity & sharing with others

GOAL:
* Reconciliation ;
B 6 —A Horizontal

* Redemption
* Transformation

Ladl> T o Mp o B - R

evangelism/discipleship
friendship / partnership

Displaced people are most receptive to the Gospel when in transition, and
diaspora Chinese is no exception. From personal ministry experience, the au-
thor was involved in a holistic short-term mission for three summers in Israel,
where there were approximately 20,000 Chinese employed in construction, ag-

riculture, nursing, and services. In 2003, the author reported:
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Currently, there are 4 Chinese churches in this small country of
about 5 million, founded at an average rate of one per year. The an-
nual conversion rate has been around 300 for the last few years. The
Chinese New Year celebration/outreach meeting of 2002 was attend-
ed by 2,200, and 1,300 were refused admission due to limitations of

the facility and restrictions of the fire department.”

In the “relational interactionism” paradigm, the focus is on vertical and
horizontal interactions of personal Beings/beings. The figure below shows the

“process” of practicing integrated holistic Christian missions/ministries.

Figure 7 — Holistic Christian Missions/Ministry in Process (Wan 2019:21)

Integrated Holistic Christian Missions: Process

MISSION: Witness ' The Great Commission (make disciples)
(being/personhood) (doing/performance:

vangelism, church planting) |,
Self-supporting
Heaithy ¥~ EMPOWERING
cycle Self-governing/propagating
Horizontal

The Great C d : love neighbor (relati ip-building)
[ refugee, orphan; resources (small-loan, micro enterprise);
service (health/social/education) ]

~F>O0—-=m

2.4 Participation in the practice of Christian mission through partner-
ship.

Chinese people are known to be “highly unorganized” ( — #% #{ ¥/ ) in
general. However, Chinese churches worldwide should strive for unity by
“submitting to the Lordship of Christ” (Eph 4:20-5:9)* and embrace a “King-

dom-orientation™. By doing so, they should avoid the worldly style of pro-

49 Enoch Wan, “Mission among the Chinese Diaspora: A Case Study of Migration and Mission,”
Missiology: An International Review, Vol. XXXI, No. 1, January 2003, 37.

50 AR CIRARVEME—St AV BERE A SEr ) . 2B MRS Bl AERS
2000 4 8 A,

S1RLAREF 4. CEAHBRMELMTA) . Western Academic Publishers, 2023 4f.



vincialism, parochialism, denominationalism, and territorialism. Instead, they

should learn from the Trinity and engage in Kingdom-partnership.

Figure 8 - Partnership in Light of The Trinity”

PRINCIPLES PRACTICE OF MINISTERIAL PARTNERSHIP

1. relationship know, confer, plan with one another

2. unity spiritual unity leading to unity of goal

3. diversity difference in gifting and distinct roles

4. interdependence not self-sufficient

5. love self-sacrificial love within the Trinity and beyond
6. peace harmony; freedom from anxiety and inner turmoil
7. joy Christians are to be joyfully serving God and others

The following is a case study of partnership in Chinese diaspora mission

as exemplified by the Christian and Missionary Alliance (C&MA) in modern

missions, based on the research of the doctoral dissertation by Yee-Chong Wan.”

It began by Western missionaries in 1889 in interior China and

was forced in 1949 to relocate to the British colony of Hong Kong,

including dozens of missionaries, the Alliance Bible Seminary (ABS)

and the Alliance Press. The joint efforts of C&MA missionaries

planted 5 churches during the first 10 years in HK. In the 1960s, the

indigenous C&MA-HK association was formed which flourished in

the 1970s. In the 1980s, partnership between Western mission efforts

and C&MA-HK witnessed rapid growth with the total receipt of
USD$1,901,815 in 1999, see figure below. (Wan 2003:38)

52 Enoch Wan, Diaspora Missiology: Theory, Methodology, and Practice, second (Portland Ore-
gon: Institute of Diaspora Studies - USA, 2014), 2003.
53 Enoch Wan and Johnny Yee-chong, “Partnership in Mission: A case study of the North Amer-

ican Christian and Missionary Alliance and the Chinese Christian and Missionary Alliance in the
20th Century” (unpublished D. Miss. Dissertation, Western Seminary, 2002).
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Figure 9 — C&MA-HK via-s-via Protestant Churches in HK (1990) (Wan 2003:42)

ASPECTS YEAR C&MA-HK | TOTAL-HK %
total churches 112 1,129 9.92%
Membership 24,889 172,237 14.45%
Pastoral staff 320 2,325 13.76%
New churches 1980-89 26 238 10.92%
planted during 1990-99 36 267 13.48%

Of the total 180 Protestant missionaries sent from HK in 1998,
70 (33.4%) were from C&MA-HK. In 1995, the service-oriented
Cornerstone Association Ltd. was formed by C&MA-HK specifically
for the China ministry. It flourished with the spiritual encouragement
of C&MA of the West (US and Canada) and their token personnel/
financial support, and in the year 2000 alone, USD $736,033.11 was
distributed for the construction of church building and services of
various kinds in PRC: e.g., educational, medical, relief, and commu-

nity development. (Wan 2003:38)

Conclusion

In this paper, readers are provided a basic understanding of “diaspora mis-
siology,” which is a relatively new paradigm to accommodate the new reality
of massive and intensive movement of global population as a supplement to
“traditional missiology.” Several implications for Chinese churches globally are

derived for consideration and implementation by Chinese Christian leadership.
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An Overview of the Global Diaspora Initiative

T. V. Thomas

Introduction

This is a journey into the Global Diaspora Initiative from my perspective
and experience. Allow me first to briefly share my personal journey and testi-
mony on the faithfulness of God. I have been in North America for over five
decades—a few years in the United States and the rest in Canada. In January of
2025, I celebrated 51 years of full-time vocational ministry of preaching, teach-
ing, networking, and mobilization for missions. That has taken me to every
state in the US and every province in Canada several times. I have also been
privileged to minister in many countries of the five continents across the world.
There were two realities that made me become intrigued with migration and

diaspora.

First, I was a child of the Indian Diaspora.

The Indian Diaspora, with 60 million Indians in countries outside of In-
dia, is only second to the Chinese Diaspora. Indians have ventured beyond the
shores of India for trade and other reasons for centuries. But in the last 150
years, we have witnessed unprecedented Indian migration. The increasing num-
ber of OUT migrants from India are well-educated and highly qualified profes-
sionals. Therefore, it should not surprise anyone that Indians play key roles in
industry, academia, health care, and, more recently, in politics in the West. E.g.,
UK, USA, and Canada. Research informs us that Indians today are the highest

income earners among recent immigrants in Western nations.



But I am a child of the Indian Diaspora during the British Colonial Era.
By an Act of Parliament of the United Kingdom in 1833, slavery was abolished
in Britain. This triggered a gradual abolition of slavery in the colonies. Conse-
quently, this created a problem — there was a severe lack of manpower to keep
the plantations of tea, cotton, rubber, sugarcane, and tobacco, and workers on
rail construction projects in the British colonies. They needed immigrants to be
part of the workforce. To address this humongous need, the Indentured Labour
system was introduced in 1834. Indentured labour was a system of bonded
labour that was instituted following the abolition of slavery. The indentured
labourers were bonded labourers under contract to work for an employer for a
specific period of time to pay off their passage to be in a new country.

Under British colonial rule, India’s vast population provided the British
Empire with a ready source of cheap mobile labour. Indentured workers were
recruited from India for a period of five years or more. British control over Ma-
laya and Singapore encouraged Indians to migrate as indentured labourers to
work in rubber, sugarcane, oil palm, and tobacco plantations. My father came
to Singapore in the late 1930s from Kerala, South India, not as an indentured
worker but as an economic migrant for a white-collar job. With his knowledge
of English, he was absorbed into a highly respected British company as a junior
accountant. After the Second World War, that British company moved its head-
quarters from Singapore to Malacca City in Malaysia. That was where I was
born.

My hometown of Malacca is a graphic example of the impact of both
colonization and migration. Malacca has the reputation today of being known
as “where the history of Malaysia began”. From a quiet fishing village back in
the 15th Century, Malacca grew into the most important trading port in South-
east Asia by the 16th Century. The Malacca Strait is the main shipping channel
between the Indian Ocean and the vast Pacific Ocean. Chinese, Indian, Arab,

and European merchants came there to trade primarily for spices and silk. To
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take control of this bustling trade, the Portuguese conquered Malacca in 1511
and controlled that port city for 130 years. Then the Dutch captured Malacca
in 1651 and controlled it for 174 years. Only after the Anglo—Dutch Treaty was
signed did Malacca become a British Colony in 1946.

I grew up in Malacca, a city of diaspora. It was a small city of 200,000
then, but it was a very cosmopolitan city. I grew up with multiple ethnicities,
speaking different languages, eating a variety of foods, and enjoying different
types of music. Malacca is famous for the fusion food called NYONYA food.
It is the fusion of Chinese, Malay, and Indonesian influences, resulting in spicy,

tangy, and aromatic dishes.

Secondly, I became a student of Migration and Diaspora in
the early eighties.

In my early global travels in the 70s, I began to see more and more people
of diverse ethnicities and nationalities intentionally migrating to other nations.
First, from the South and the East to the West, especially from the former Eu-
ropean colonies that had gained independence. They came for educational ad-
vancement, for better employment, or for the security and safety that Western
societies offered. Then migration started speeding up from all over the world
because of natural disasters like famine, floods, and earthquakes. With increas-
ing political instability, civil wars, religious persecution, and ethnic cleansing,
the migration process is exploding and escalating.

While teaching evangelism and missions at Canadian Theological Semi-
nary (CTS) in the early eighties, I stumbled into verses 26-27 in Acts 17 “And
he made from one man every nation to live on all the face of the earth, having
determined allotted periods and the boundaries of their dwelling place, that
they should seek God, and perhaps their way towards and find him. Yet he is

actually not far from each one of us”. These two verses greatly intrigued me.



These verses drove me to a deep and extensive study of migration and its im-
plications for the mission of the Church. I am still on that journey.

I began to discover that the Bible has much to say about migrants and mi-
gration. I quickly realized that the Biblical message will be meaningless with-
out migration. In the Old Testament, YAHWEH is a Sojourner God... the God
of the Bible is on the move. MOTUS DEI — God on the Move. I further discov-
ered that God revealed Himself in diasporic settings. God clearly outlines how
to treat the foreigner in the Old Testament...

Deuteronomy 10:19

So, show your love for the stranger, for you were strangers in

the land of Egypt.
Leviticus 19:34

The stranger who resides with you shall be to you as the native
among you, and you shall love him as yourself, for you were strang-

ers in the land of Egypt; I am the Lord your God.

Four helpful insights emerge from these texts:

1. God communicates that He loves the foreigner;

2. God recognizes the vulnerability of the foreigner;

3. So, God makes provision in the Law to meet the vulnerability of the
foreigner;

4. God instructs HIS people to invite and include the foreigner into their
Jewish life and faith.

Then I began to observe the phenomena of the Jewish Diaspora in the Old

Testament. There were two main causes for the Jewish Diaspora. The primary

cause for Jewish settlements outside Palestine was that they were forced to. It
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began with the Assyrian deportation of Jews from Samaria in 722 BC to the
eastern parts of the Assyrian Empire. Then, over 100 years later, the Baby-
lonians were responsible for the deportation of the Jews from Jerusalem and
Judah. In Biblical history, we often call this whole experience of the Jews the
Exile... involuntary migration as they were forced to leave their native land. We
know that this was an unpleasant experience for God’s people — they were de-
feated and humiliated.

The second cause of the Jewish Diaspora was a pleasant one. It was vol-
untary. The growing population in Palestine kept the pressure of looking for
better opportunities for business and trade in other lands. Therefore, the Jews
began to emigrate to the larger cities in surrounding countries. For example,
Egypt had one of the largest numbers of Jewish immigrants. By New Testament
times, the population of the City of Alexandria was about one million. Some
historians estimate that nearly 50% were Jews.

Therefore, two factors — one unpleasant and the other pleasant created
the people of what is called the JEWISH DIASPORA. About 4—5 million made
up the Jewish Diaspora. It is estimated that by New Testament times, 6—8% of
the Roman Empire was made up of Jews. One undeniable fact about the distri-
bution of Jews in the New Testament times is that there were more Jews living
outside Palestine than in their homeland.

Then I discovered more insights in the New Testament. As you look at
the Gospels, we see Jesus begin His life as a refugee in Egypt. In his teaching,
Jesus also demands that the vulnerable in society need to be cared for (Matthew

25: 40, 45). The Great Commission of Jesus calls for migration.

Matthew 28:19

s

“Go therefore and make disciples of all the nations...’

The strategy of the Early Church was to engage in Diaspora ministry. We



can boldly state that Christianity in the Roman Empire was disproportionately
non-Jewish. Christianity was the faith of displaced peoples and migrants. So,
should it be a surprise to anyone that I Peter is an epistle written to people on
the move?

It was this study of Scripture, some reading of history, and my observation
of the migration patterns in the seventies and eighties that convinced me that
we as the Church of Jesus Christ need to address this global phenomenon. In
1984, 1 wrote to the then-leaders of the Lausanne Movement that we need to
focus on the “People on the Move”. In several ways, | communicated to them
to include MIGRATION and DIASPORA as a focus of Lausanne Congress 11
in Manila in 1989. Their response was polite. They said that MIGRATION and
DIASPORA were being addressed under CITIES and URBANIZATION, and
under REFUGEES. I went as a participant at Lausanne II in Manila in 1989,
but migration and diaspora were not discussed there. It was not even addressed
in the Cities and Urbanization or the Refugees tracks. Yes, I was disappointed
but not discouraged and not derailed from my pursuit.

At Canadian Theological Seminary (CTS), we had already begun intro-
ducing the DIASPORA focus in some of our mission courses. In the mid-eight-
ies, CTS established the Centre for Chinese Studies under Dr. Paul King, who
had been a missionary in Hong Kong and had taught at the prestigious Fudan
University in Shanghai. So, by the late eighties, CTS began offering mission
courses to address the Chinese diaspora in North America.

After Dr. Paul King, Christian anthropologist Dr. Enoch Wan headed up
the expanded Centre for Intercultural Studies at Canadian Theological Sem-
inary. 1 was serving as Professor of Evangelism for the Murray W. Downey
Chair of Evangelism. Dr. Wan and I teamed up and convened a Consultation
in Toronto, “Mission Within Reach” in the late eighties. A book was published
with the same name.

Dr. Enoch Wan went on to Reformed Theological Seminary in Jackson,
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Mississippi in 1992 to direct their Missions program. He started developing
Diaspora courses and mentored doctoral students in Diaspora Missiology. Then
in 2000, Dr. Wan moved to Western Seminary in Portland, where he continued
developing Diaspora Missiology, mentored dozens of doctoral students, and
published several books. I believe Dr. Wan has guided more doctoral students
in Diaspora studies than anyone I know. He has championed and contributed to
Diaspora Missiology like no other scholar.

Slowly, in my travel ministries, I began networking and meeting various
ethnic Christian leaders to form ethnic or language diaspora networks regional-
ly and globally. The Chinese network, Chinese Coordination Centre on World
Evangelization (CCCOWE) under the leadership of Dr. Thomas Wang was
already functioning since 1976. I connected with Dr. Wang multiple times in
various conferences in different parts of the world. We often dialoged exten-
sively about Diaspora people and the need to reach them. Dr. Thomas Wang
invited me to several early CCCOWE conferences as an observer. I learnt much
from him by how he was networking the Chinese Christians globally. Dr. Wang
was a road warrior for the Kingdom and laid the foundational tracks to disciple
the Chinese Diaspora worldwide. Another early voice who periodically called
attention to migrants and migration was Dr. Tom Houston, who served as an
international Director of the Lausanne Movement in the eighties.

Then we saw several Diaspora networks emerge regionally and globally:

The South Asian Christians in North America formed the North Amer-
ican Council of South Asian Christians (NACSAC) in 1993. Then, in
1996, the global network, International Network of South Asian Lead-
ers (INSADL), was formed.

The Filipinos launched the Filipino International Network (FIN) in
1994

The Vietnamese launched the Worldwide Vietnamese Fellowship in



2000

The Korean Diaspora Network (KDN) was formed in 2004.

Ethnic America Network (EAN) was launched in 1999 in partnership
with the Billy Graham Center to reach the influx of diaspora people
into North America. Recently, EAN has morphed into the FullSpec-
trum Network.

These Diaspora networks began hosting national and regional confer-
ences, training seminars in different countries, and congregations.

In 1998, under the auspices of Lausanne Canada, we hosted the first public
symposium on Diaspora, “Mobilizing a Church on the Move: The Diaspora in
Mission” at Tyndale Seminary in Toronto. Dr. Paul Cedar, the then Internation-
al Director of the Lausanne Movement, joined us for the three days to dialogue
about Diaspora missions with the same 60 church and mission leaders.

In 2001, some of us leaders of Diaspora networks formed the Diaspora
Leaders Network (DLN). We met sporadically for fellowship, sharing, and
praying about the mobilizing missions to the Diasporas. Finally, the break-
through came in 2004 when Diaspora was considered an official track at the
Lausanne Pattaya Forum 2004 with Dr. Ram Gidoomal (UK) and Dr. T. V.
Thomas as co-convenors. In preparation for the Lausanne Pattaya Forum, the
book SCATTERED: The Filipino Global Presence, edited by Louis Pantoja,
Sadiri Joy Tira, and Enoch Wan, was produced. The 800 participants at the
Forum were provided complimentary copies after it was officially dedicated on
stage. That is when the terms DIASPORA and DIASPORAS MISSIONS were
introduced to world leaders in missions. The deliberations of the Diaspora track
at the Lausanne Pattaya Forum resulted in the seminal Lausanne Occasional
Paper #55 — The New People Next Door. The Lausanne Movement finally rec-
ognized the importance of DIASPORA, and its International Director, Dr. Ted

Yamamori, appointed Dr. Sadiri Joy Tira as a Senior Associate / Catalyst for
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Diasporas in 2006. Dr Tira’s appointment triggered the Diaspora Leaders Net-
work (DLN) to reinvent itself to form the Lausanne Diaspora Leadership Team
(LDLT). The LDLT members were made up of various ethnicities. Dr. Enoch
Wan (Chinese), Dr Elias Medeiros (Brazilian), Dr. Greg Paek (Korean), Dr.
Vergil Schmidt (American), Dr. T. V. Thomas (Malaysian), and Dr. Sadiri Joy
Tira (Filipino). Dr. Ted Yamamori (Japanese) and Marcos Sosmena (Filipino)
served as associates with LDLT. LDLT worked alongside Dr. Tira, the Laus-
anne Catalyst for Diasporas, to prepare for the Cape Town Lausanne III Con-
gress. The Seoul Educators Consultation held in 2009 helped to define what
Diaspora Missiology was.

The LDLT prepared the Scattered to Gather: Embracing the Global
Trend of Diaspora booklet for distribution to the 4000 participants at the Cape
Town Lausanne III Congress. “DIASPORA — People on the Move” was one
of the five primary themes highlighted at the Cape Town Congress in 2010.
This launched DIASPORA MISSION onto the global stage. The concept of the
GLOBAL DIASPORA NETWORK (GDN) was hatched in Cape Town to re-
place the Lausanne Diaspora Leadership Team (LDLT).

On March 24-28, 2015, GDN convened the Global Diaspora Forum in
Manila, which brought together 350 mission scholars, mission leaders, mission
practitioners, denominational leaders, NGO representatives, and government
officials from 80 countries. The fruit of the Forum was the compilation of the
680-page compendium on Diaspora Missiology called SCATTERED AND
GATHERED, published by Regnum in 2017.

Since the Forum in Manila, GDN re-organized itself with a new Executive
Team working with two Catalysts for Diasporas appointed by the Lausanne
Movement — Dr Sadiri Joy Tira and Dr. Juliet Uytanlet. 10 to 12 leaders from
around the world constitute the GDN Executive Team. With the completion of
the service of the two Catalysts, the Lausanne Movement appointed Dr. Sam

George in 2016 and Dr. Bulus Galadima in 2022.



Contributions of GDN

With the help of all volunteers all over the world, GDN has made several

significant contributions to advance its Vision and Mission.

1. GDN has convened multiple gatherings.

1.1 GDN Educators Consultation was held in Singapore in 2016

1.2 GDN has hosted annual global and regional Diaspora consultations in

different parts of the world:

Manila, Philippines (2018)
Liverpool, UK (2019)
Darmstadt, Germany (2019)
Bangalore, India (2020)

Cape Town, South Africa (2022)
Jeju Island, South Korea (2023)
Sao Paulo, Brazil (2025)

During the COVID pandemic years, GDN convened two Zoom Consulta-

tions with several hundred joining in from around the world.

2. GDN has published several books and booklets in print and/or as

e-books.

2.1 The Scattered & Gathered booklet was revised in 2017 and has been

translated into Japanese, Korean, Mandarin, Spanish, and Portuguese.

2.2 GDN’s goal has been to increase academic resources to enhance Di-
aspora Missiology. GDN is committed to publishing the papers presented at

GDN global consultations. The following scholarly publications have been re-

59



RBp gAY B G EARR AT ZK
Chinese Diaspora & Glocal Evangelism: New Opportunities and Challenges

leased:

A Hybrid World: Diaspora, Hybridity and Missio Dei (2020)
Pandemic, Migration and Mission: Global Reflections for Christian
Witness (2022)

Africans in Diaspora and Diasporas in Africa (2023)

Asians in Diaspora and Diasporas in Asia (2024)

2.3 GDN has published two Lausanne Occasional Papers:

People on the Move (LOP #70)
Forcibly Displaced People (LOP #78)

3. GDN has promoted the teaching of Diaspora Missiology.

Courses on Diaspora Missions are being taught in various seminaries
in the USA, Africa, Europe, Asia, and Australia.
Our catalysts, Dr. Sam George and Dr. Bulus Galadima, have taught

in-person and online courses at the graduate level.

Seminaries like Western Seminary, Trinity Seminary, Asbury Semi-
nary, and SAIACS in Bangalore have students doing research on Di-

aspora missions.

4. GDN has developed an App called GMove.

It was launched at the L4 Conference in Seoul, Korea (https://global-
diasporametwork.org)
It is designed to serve any agency or network that relates to Diaspora

Missions.
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5. GDN has launched the NEXTGEN INITIATIVE

To develop future leaders to advance the Diaspora agenda, GDN launched
the GDN NextGen initiative in 2023. This allows us to mentor younger leaders

through Zoom.

Why is the mission of GDN so important?

Since the dawn of the 21st Century, we have witnessed an unprecedented
surge in transnational migration worldwide. There are four important dimen-
sions of this transnational migration.

1. Transnational migration is truly a global phenomenon.

2. Transnational migration is a daily reality.

3. Transnational migration is multidirectional/polycentric.

4. Transnational migration is transformational for societies and

individuals.

Conclusion

Christendom’s unidirectional mission “from the West to the rest” is being
expeditiously replaced by a polycentric and poly-directional mission. It is now
“from everyone to everywhere and from everywhere to anywhere”. May God

help all of us to respond with faith and courage.
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Chinese Diaspora: Mission on the Move

Sam George

Introduction

The Chinese are everywhere. The people who can trace their ancestry to
China make up the largest dispersed community worldwide. They are spread
over every continent and have pitched their tents in many lands near and far.
They also have a long and checkered history of outmigration from their an-
cestral homelands and complex trajectories of settlement patterns in different
nations. The dispersion of Chinese will continue to grow, and its missional im-
plications are enormous in the coming years and decades.

This chapter briefly explores the history of migration of Chinese and their
current state of the Chinese diaspora worldwide. Later, it describes the global
diasporic Chinese Christianity and compares it with other diaspora commu-
nities in reshaping the faith for the North American context. Finally, it argues
how non-Western Christianity is reshaping the missionary impulse itself, and
new centers of missionary action and reflection from China and broadly Asia
are playing a strategic role in reimagining Christian faith and its mission glob-

ally.

History and Current Realities

The Overseas Chinese have a convoluted history of migratory waves and
patterns of settlement. They are not monolithic, and intermingling with diverse
cultures is truly fascinating. Stretching over many centuries and generations,

they have amalgamated with people of other cultures and nations to build a
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complex and multifaceted global community.' They range from the ancient
Silk Road travels, maritime traders and diplomatic missions of the Tang and
Ming dynasties (the 7th to 17th Centuries) to harsh coolie (labor) recruitment,
after the abolition of transatlantic slave trade in the mid-19th Century, to work
on plantations, mines and railroads in Southeast Asia, Cuba, Peru, and British
colonies. Subsequently, the gold rush of the 1850s through 1900 drew tens of
thousands to seek fortunes in California, British Columbia, Australia, and New
Zealand. The economic hardship arising out of the Taiping Rebellion (1850—
1864), the declining Qing dynasty, natural disasters, and population pressure
in Guangdong and Fujian provinces provided the needed push for people to
migrate. The Sino-Japanese Wars (1937-1945), the Civil War (1945-1949),
and the Communist Revolution (1949) triggered refugee flows to nearby coun-
tries. In the late 20th Century and early 21st Century, Chinese pursued studies,
professional careers, and business ventures abroad, while facing anti-Chinese
racism, particularly exacerbated by geopolitics after the COVID-19 pandemic.
The contemporary Chinese Diaspora includes people of mainland China,
Taiwan, and Hong Kong who have settled elsewhere as well as their progenies
born and raised in foreign lands and those who have Chinese-blended heritage.
While the official figures of the global Chinese diaspora amount to nearly 50
million people, a more inclusive estimate puts it as high as 65 million.” The
economic rise of China and global trade links will continue to scatter millions
in the years to come. New communication technologies and transportation
infrastructure will aid their widespread dispersion. The remarkable growth of

Chinese Christianity in recent decades and the mounting persecution against

1 See Gungwu Wang, The Chinese Overseas (Cambridge, MA: Harvard University Press, 2002);
Thomas Sowell, Migration and Cultures (New York: HarperCollins, 1996); Erica Lee, Making of
Asian America: A History (New York: Simon & Schuster, 2016); Steven Mills, Chinese Diasporas
(Cambridge University Press, 2020).

2 See “The Global Chinese Diaspora” in ChinaSource, Vol. 26, No. 1 (Spring 2024).

63



64

RBEGAPBAE G EAMRESHAGF R

Chinese Diaspora & Glocal Evangelism: New Opportunities and Challenges

it will cause many to find shelter elsewhere. Many have found new freedom
upon leaving their ancestral homelands and have embraced the Christian faith
in distant lands and cultures. A characteristic feature of the Chinese Diaspora
worldwide, besides the establishment of Chinatowns, Chinese restaurants, and
business centers promoting products made in China, is the ubiquitous presence
of Chinese churches.

The Chinese have thrived and excelled in many fields around the world.
The business acumen, work ethic, family and community orientation helped
them to succeed. It has created a worldwide network and further boosted the
outward migration of the Chinese. The political changes in their native lands,
education and employment prospects, family reunification, and business pros-
pects have continually attracted many Chinese to explore life in foreign lands.
They have contributed substantially to their adopted homelands and carved
out a niche for themselves. The Chinese also faced segregation socially and
were taxed heavily by colonial and local rulers, besides exclusionary laws and
anti-Chinese riots in many places in Southeast Asia, Europe, Africa, and the
Americas. Examples include the US Chinese exclusion laws of 1882, Canada’s
head tax (1885-1923), and the White Australia policy of 1901.

The top ten countries of settlement of the Chinese Diaspora (in millions)
are Indonesia (11.2), Thailand (7), Malaysia (6.9), the United States (5.8),
Singapore (3.1), Canada (2), Australia (1.5), France (0.8), South Africa (0.5)
and the United Kingdom (0.5). This does not include early Chinese migrant
settlers in Southeast Asia, Central Asia, and elsewhere, or those who do not
identify their partial heredity to China. In 2022 alone, over 27 thousand became
US citizens, and 68 thousand obtained a green card. The recent settlements of
Chinese in North America include San Francisco, Los Angeles, San Diego,
Chicago, New York, Vancouver, Toronto, Washington, DC, Seattle, Houston,
and Boston. In Europe, the UK, France, Greece, Germany, Italy, Spain, the

Netherlands, and Sweden continue to attract new Chinese immigrants. In Af-
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rica, the Chinese have established themselves successfully in Kenya, Ethiopia,
DR Congo, Uganda, South Africa, Nigeria, Malawi, and other places. A record
number of African students graduated from Chinese universities and now work
for Chinese firms in Africa. The Chinese have a major presence in the Oceania
region in cities like Melbourne, Sydney, Auckland, and numerous Pacific Island

nations.

Chinese Diaspora Christianity

The centuries-old migration and the recent surge in dispersion of the
Chinese have made Chinese Christianity truly global. It is reasonable to claim
that Christian worship rises in Chinese languages in every time zone on every
Sunday. Chinese churches are in nearly every country on the planet. The dis-
persed Christians and those who became Christ followers after leaving their
restrictive faith environments have established vibrant church communities all
over the world. They are exhibiting renewed spiritual vigor and new missionary
impulse, emerging as a new missionary force in their places of settlement and
other lands and peoples. The spiritual fervor of the dispersed is fanned by the
suffering underground church and is fueling new evangelistic engagement with
those back in their homelands. The returning students have established new
communities of faith and travelling businessmen have networked widely scat-
tered Chinese churches. They are adding new diversity and vitality to Western
Christianity, where the faith has been on the decline in recent decades. They are
banding together with Christian leaders of other Asian diaspora communities
to revive and engage in creative missional activities in their host nations. As
I have showcased in other writings that Asian diasporas are globalizing Asian
Christianity and Asianizing global Christianity.’

North American Christianity is diasporic at its core. Christian faith is not

3 See 3 volumes of Asian Diaspora Christianity from Fortress Press, 2021/22.
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native to the United States or Canada. It was brought here by immigrants or
missionaries. All churches in North America can trace their origin to various
immigrant communities elsewhere or new missionary efforts. Different im-
migrants from different shores of the world brought their distinctive Christian
faith expressions to these immigrant nations. For example, currently over two-
thirds of immigrants to the United States are Christians or become Christians
soon after coming here. Immigrants are continually Christianizing North Amer-
ica. Where Christianity grows, it pushes people out. They become mobile,
and mobile people reinvigorate the Christian faith. The gospel diffuses across
geographical and cultural borders to reach new people in new places. Crossing
any form of cultural boundary produces new momentum for the Christian faith.
Someone quipped that “if you are Christian, you will travel and if you travel,
you will become a Christian.”

With the shifting of the center of gravity of Christianity from Europe and
North America to Africa, Asia, and Latin America, the source of the coming
migration waves is expected to be from the Global South and East. The North
American Christianity was first shaped by the Europeans, then African slave
migration shaped another stream of Christianity, then Latin Americans, and
now Asians. Every wave has enriched and diversified the appearance of Ameri-
can Christianity and consequently its global engagements. The more global we

are, the more globally connected, informed, needed, and relevant we will be.

Non-Western Christianity and New Missionary Movement

The world of Christian missions is dramatically changing. With the south-
ward and eastward shift of the center of global Christianity and the emergence
of multiple centers of missionary action, we have entered a new epoch in the
story of Christianity. Christian Mission is moving as a result of new mission-

ary sending nations with renewed missionary impetus arising where the faith



is growing and spreading elsewhere. Christianity is now more global, diverse,
and dispersed than ever before. The face of Christianity and the representative
of the faith are remarkably different from that of the last few centuries, when
Europe and America had played a dominant role in matters of Christian faith
and its mission engagements. This shift is essentially altering the character and
contours of its expansion of the faith. This is precipitated by the steady decline
of the Christian faith in the West and North and their withdrawal of missionary
activities around the world.

Christianity is not a Western religion. The founder of the Christian faith
was an Asian. Yes, Jesus was an Asian, though briefly taken to Africa when he
was a baby. Modern paintings of Jesus with blonde hair and blue eyes do not
make him a Westerner. Nor will putting on a Levi’s jeans and a baseball cap
make him an American. Jesus was not an East Asian, nor a South or Central
Asian, but a West Asian. A Palestinian Jew, born in Bethlehem, lived largely in
Nazareth, ministered around the Sea of Galilee, and was killed outside the city
of Jerusalem, all of which are in and around modern Israel, which is in West
Asia. All disciples of Jesus were Asian, and the church began in Asia, but soon
spread to other parts of Asia, Africa, and Southern Europe. Much of the New
Testament was written from Asia and even claims that “all who lived in Asia
heard the word of the Lord” (Acts 19:10). Of course, Asia here is primarily
Asia Minor (today’s Turkey).

The European colonialism, Enlightenment rationalism, Western cultural
dominance, and American corporatization repackaged Christianity in Western
forms, making it synonymous with Western culture, values, aesthetics, eco-
nomics, and politics. This tainted historical legacy needs to be acknowledged,
lamented, and corrected for authentic globalized Christian witness for the 21st
Century and beyond. Theologies and mission strategies developed primarily in
Western academic contexts have long been exported worldwide as normative.

Every culture is capable of reflecting on God’s revelation in ways faithful to
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scripture and pertinent to their contexts. As Christianity gets more de-Western-
ized and more globalized, it will address power and resource imbalances within
and redistribute voices and agency in theological and missiological engage-
ments. We must recognize that all theologies are contextual, and dominant wor-
ship styles, church practices, mission models, and ethical frameworks shaped
by Western individualism, modernity, and capitalism are not universally bibli-
cal. It is not about replacing the West, but dismantling exclusivity, and should
warn the emerging Chinese and Asian Christians not to repeat the mistake of
the West.

In this present age of polycentric Global Christianity, when there is a
church in every geopolitical entity in the world, the Christian mission is no lon-
ger from the West to the Rest, but from everywhere to everywhere. In the late
20th Century, Christian faith has grown phenomenally in some regions of Asia,
despite severe persecution. Asian nations like South Korea, the Philippines,
Singapore, India, etc., have become missionary sending nations. The former
missionary receiving nations have accepted the challenge of sending mission-
aries, including some to nations from which former missionaries had come
to them. According to some estimates, if Christianity continues to grow at its
present rate, by 2030 or so, China may be the world’s largest Christian country
and missionary force. The current global Chinese diaspora will be the bridge
upon which the growing Chinese missionaries will leverage to reach the world.

The American Church is one of the most global and diverse, yet highly
divided, racialized, and politicized. With no majority ethnic or racial group in
North America within a decade or so, we are entering into a new phase of the
makeup of Christianity in North America and its constituent groups. While
new immigrants in North America would prefer to practice their faith in ethnic
and language-specific settings, the subsequent generations get westernized and
globalized. Christian witness must occur more collaboratively and collectively,

rather than exclusively aligned to racial, national, linguistic, and cultural lines.
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A globalized Christian witness is more powerful than the totality of all our
separate witnesses. North American Chinese can play a strategic and vital role
in the emerging era of globalized witness by mobilizing a global missionary
workforce and leveraging its collective sensibility, spiritual vibrancy, and mis-
sionary passion.

God is sovereign over human conception and dispersion. Being the most
populous nation until recently and scattering them widely around the world,
God is not only drawing millions of Chinese to himself but also placing them
worldwide strategically to minister to many others for his eternal purposes.
Let’s not forget that migration has done more to the spread and transformation
of Christianity in the past than all organized missionary efforts combined. Mi-
grants and diaspora communities are at the forefront of the mission of God and
serve as agents of God to carry out divine purposes in the world. The move-
ment of people is of the utmost consequence to Christianity, as migrants and
diaspora communities have shaped and reshaped the contours of its growth and
spread throughout history.*

God is on the move. God is powerfully moving among people on the
move. Migrants, displaced people, international students and businesspeople,
refugees, etc., are at the vanguard of God’s mission today. Migration is one
of the mega themes of biblical narrative and trajectories of salvation history,
and the church worldwide has been reshaped repeatedly by the people on the
move. The movement of people is of utmost significance to the Christian faith,
as displaced people have reconfigured the contours of its growth and expan-
sion throughout its history. In this age of hypermobility and hyperconnectivity,
God’s kingdom is advancing powerfully, and the dispersed are the strategic

asset for such a kingdom venture, beyond the limits of the colonial and corpo-

4 See Lausanne Occasion Paper #70, People on the Move. https://lausanne.org/occasional-paper/

lausanne-occasional-paper-people-on-the-move.
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ratized mission models of the previous two centuries. God on the Move (Motus
Dei) is a new theological and missiological framework to understand God’s
work in a moving world.’

Christian faith moves because Christianity is quintessentially a missionary
faith. The “indigenizing principle” makes Christian faith infinitely translatable,
and the “pilgrim principle” makes it inevitably transportable. Christian mission
concurrently universalizes its particularity and particularizes its universality.’
Christianity is a deep and wide faith that possesses an innate dynamism within
and cannot be bound to any particular place, culture, or people. It enters deep
into every culture to redeem it (incarnation) and goes to the Ends of the Earth
(mission). It always bursts its boundaries, however strong and rigid they may
be, as it seeks to embrace all. Since the beginning, it has continually diffused
across cultural and geographical borders, and many different people in different
places have been chief representatives of the Christian faith. Christianity can-
not be held captive to any geographical location or domesticated by any people
because its nature is to break free of the prisons, we enshrine it in. Christianity

is a faith on the move, always has been and always will be.

Conclusion

The Chinese Diaspora is widespread and far-reaching. Since they are the
world’s largest and most dispersed diaspora community, if you reach the Chi-
nese, you can reach the ends of the Earth. After migrating to new places out
of repressive regimes for a plethora of reasons, many Chinese have embraced

Christianity in foreign lands. Many new Chinese Christian emigrants with their

5 Sam George, “Motus Dei: A Theology and Missiology for a Moving World” in Reflections of
Asian Diaspora: Mapping Theologies and Ministries, Asian Diaspora Christianity, Vol 3, Minneap-
olis: Fortress Press, 2022, 95-122.

6 Andrew Walls, Missionary Movement in Christian History, Maryknoll, NY: Orbis Books, 1996,
7-9.
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newly found faith are playing a vital role in reaching and nurturing Chinese and
others in their places of settlement. The diasporic contexts have created new
spiritual vitality for the global Chinese and unleashed the missional impulse of
their faith to those around them as well as those within their worldwide trans-

national networks. What an exciting time to be alive in the world.
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B DU EE AT, AR AR S A, RIEMRES T, HEn
WO BASHAE , DAB R (s SCIbE 2 AR, T E A P 55
BUR M EE T DL SCEGRIAS, A i A R Ak . SR, — i e 5 L
AIPIRERIAR, T B s, W R e B A O . B L,
MNP AT A . FREEMFBES T 208 ny e BLAHE L R [ 1) 25 5
CEH, AR, SRR AL

Pa. FHZEEH (Time-Relevant)

(L) SarIef, R EEIRREE, M7 THEE, 2
ARUEACHI A ERE T (2 (EEFEATE) 13:36) o AR ERoBsek, A
O A O MR AR, 2 —, MRS R o
SRR A B S SRR B T, M ELARIRAEIE MR R, BB RR Y [ R B
B FHRAMAEA 21 AL, [ ZRBUNER ] (Post-Modernism )
CAE A AR 2. th iR BURE 2o [ A% | .
R, PihE it gir 2 N [ RA 5, BAAE | .

ik, RBUCERPTE MR, IRAIRILYS, Fof s
s RERRAR B9 SL 5 — g A8 S A P O O AR B EE e L,
B HERE B R AF B, AN, A B AR [ B2
(Modernism ) (B, FEE M . AGRIRE R 1% 5, B
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TERE R AF 8, SSRGS 2 . (HR AR T E BIAY
BRI, SRRSO A, fEEGA b, SERE MR AB SR
B SR AR ) 1 R B B R 2 A ST, T R S B e Y
B, B S B IR BRI AL, PR aE, LK
FEIEF (Social Justice ) AYRERMT, it BB AR & H ORI 2

PLEpraRB e s SR8, DA b BUA LEr 2 H G
RESLIZHIATE, did e B mm 2R, EEEEHaNa— &~
RN, Fi LR T Zo ez S R AU A EoR i d, ot it o
AT A [ #Edakst e ), o [ #EE{L ( Transform ) 4 | .
AR, AREERELEE . OGS oA B,
Hrit e i scil, W H S EE R E R PR oEE T (2 (BREE)
24:14) o BN E Ay Sz A S R IR PRI 28, 5, EAR
oo e F) (L) poMEEEH], i A R EEE TS o it
fJE AT B, AMERTDURRIER [O R grmasf |, Qb EAEMIA [ Ao R
gie, JEMNERE] (2 @EEF) 12:1-2) . Hk, SEPRGERA
R AR, ABMIERA AR S, i, 15854E ( Contextualization ) HJ
B PR E B

SR AR B M AU 2, A SCERR R — AR ik 2 A e i
B — R CHR BB, B ST SR AN (Gen-2) FTRYHERE.
Feanat, Aondb Sy A Feer (o] DU 2R EE AR 3 A8 E ) |
HRTE G MO b —WRogah [ e | fsR], (HR2A0% A A
Fre, A B O—Se i SRR Erak, fan: B #54 ( Homeless ) B9# 1) |
¥t Black Lives Matter @i [ul I, K [R] PE A8 G A RS54 BRIER
o, e IR — R BN R A 5L, AR 2 T NS B G — AU A BN R
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B, ARELOAH S ESMEERE . WAL e,
R AE RN EEAEE [BRE RBIEFFEA ] o ERRAE T
AL B SCA Y B [ B e, o B R B s i [ 45 AN ) po e ik
B, EEGIRAE 2@ P s 2SR EG . B E
FAMFE—AFTE (RS B REEHEHE, B OBC, Overseas-Born
Chinese ) TR Mgl ) = ACPRER

5 17 B B e Il S A IR AN R A PR R AN 5 2, IE S P B B e SR A
BOfE+ BN 2 AN, aER [ IEIEEE 0 | (Logos Training Insti-
tute, LTI) 3% T =AAMGEEII AR, B o F riml, ZEFT
Bl M e RS [ 5N, 2 T SR S R 2 BE AN, FRATE R A €
BBl ET SR TAMTRE U M A B R e 2 B

+
ﬂ\ i%llh\l%n

LRI IET B 2R . BB, BRI RIRE, B dims %
H SRR, et E T, e R A T R E R, BIRETH
RN BRRATRE ST, EAT 2, R, B R T R
MR, T SR I PR B, A R IAM P B RS HUER
A:47 (Survival ) T E o T2 Z AL fOHEAE e, SRR 2 9 ( Revival ) |

W T LA e S B g Sy [ B =R ) SRR N0 H, e
4 B T DR S A B e 1 R B U, — A T A Y P AR R IR
e, BCEMBET L, U0 LRI SR MIEIN SRR %
TR R R B S, SRR A AT i R P R AR L AR R
REGFIFEREE, W HEESWE . 2T BE EAR T, EAER.
HE L, ER
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e R % P I A SSRE

WIS B G HE)R B2

B HUER R, WHEHEG, SERAEE RS LUEE, %
SR EE MR (K. S. Latourette ) 7811 . HF 18 4K, A&
W R Ny ZE e E A R R [IEAE B A R E
- 5 BL (William Carey ) 78 18 T AL A& W 1 U0 A0 55 —MRIHT #8502 & 1 3
A7 1792 4F, fbBLZAES - & #) ( Andrew Fuller) . #J#-#£iR ( John Ry-
land ) . X9 BEFFFORI SR (John Sutcliff ) 25 AR SAE MU T [ 4%
SE R e ) SE AR 254 € ( Particular Baptist Society for Propagating
the Gospel among the Heathen ) | , & 44 % [ 12 {5 & 2 4 & ( Baptist
Missionary Society ) |, B¢ [ BMS %2 & ( BMS World Mission ) | *.
T AR AR A %25 G IR S — OB, BT R s S e #0E
B e, HrB T BUNE OER YRR IR, 25 o R R A B 42 Bk
B RS, 1865 4F, BUfEA: (Hudson Taylor ) 7 85 52 IR 4 Hh 8 P4 i
&, HEAHERATBINREEZ . 20 4 30 4R, £45HE (William
Cameron Townsend ) 5§25 3C (Donald A. McGavran ) $£i! [ RjE—E

HAESE (K.S. Latourette ) : (FEEHAEREMHEL ), FLISEE, itk HEEH, 2009 4,
o, (U EERIEENE ) , 2%H, 2017426 A 15 H, https://behold.
.org/?p=33208, 2025 4£ 2 A 28 HEifl.

3 “William Carey,” Southern Baptist Historical Library & Archives, January 17, 2021, accessed

1
2

February 28, 2025, https://sbhla.org/biographies/william-carey/, first paragraph.
4 BoReE. (BURTCERTTEENE ) .
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RS | EE, BRI T TR R SRR E Ho o

HEA 21 A4S, RRE R R . W REEEE I ER, rEH
e e BRI AR ARV TR E B AR BLE . AR A Bk |
ME 2, 85% LA AR HARPE i 5t °. BlibfIRg, Apkibs 5 A D
ARSI B ol 30 TR B B T AR B, TEIBARAIREARBE T, FRAM
T ERREA YN E LK,

20114710 A, FRBEFIRRE H 28 BElmg, 2mnhiE
SMEEE (OMF) EHrE & [ #RE T K& | (Diaspora Ministries
Conference ) o & I, FAMIRZI LT, HE A& 0 RG] EIRF AU A2
M T B, A8 [ HUBIEN | 18— MRA A 00 5 5 0K
TRMSEE R BUR A AFTFEML, AR EHNRY, WG %2R0
S, FEEECRE BE RS, WAEED [ FERE2ZEUR | B SRR AR
e NFCE T LUA RO IR E B0, (S HUE RER T 3 22 0 14 B i S B
P, B R e o e M B T 10 [ VRSB | Mt ®, (@75 DA b
B B AR A A SRR AT A B A R I NE 2L

2014457 A, BAMEZHEEIR, ShgsMLEMHE (OMF) Hif:
AR R, BIFHE NHCREHEE T, 2016 4F 7 H , fEAB 1351 & (AFC)
FIESM LB (OMF) M3Z8 T, FRAMAES S T3 AHERF 1.1
5326 ( Chinese Diaspora Mission, fijff CDM ) , Wi#F 35BS 22 G 48T,

5 ifif%( Ralph D. Winter ), %4 J2.7#( Steven C. Hawthorne )%: ‘& ZU0AREFSE M. RS AREF ),
AEHALT: MO R, 2015 4F,

6 Timothy Tennent, Invitation to World Missions: A Trinitarian Missiology for the Twenty-first
Century (Grand Rapids: Kregel Academic & Professional, 2010).

7 BT (AEZEMIME. ZETHRETM) | Bk MBI, 2006 4,

8 (W EHE) , (Kflidr) ®HP), % 704, 2007 410 H, https://www.enochwan.
com/chinese/full/articles/16.pdf, 2025 42 H 28 HEiM.
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AR GIHIE) BRI SR PRI N B HOR E B T AW T 22 Eraofl
EE: [ WEAREHA, RMMEIRE B L, TElUEE N LT
TEH AR g s IR |

=, HEEGHEIREE: w5

21 HALE BN RS 2 — B SRR B 7 5 [ GO B B
T, EHCTAER A 4 2 AR L i 2850 B . niEh e, S
R . SEHIEN, TIER R e TE B8 33 BV Z b b,
W 25 T AR B R AR SR BN 35 TR, E s i e BT
SUEREE M ED, FAME B A ABCREHE G20, sIRBGEIN R
(A5 7T A 22 N AS R SRR L, i eI VR MR I . B BOA
PRy (BEAR) HiE, R HRERIE AL ST T AR fE e —— IS (A
HHIEREAFE LMRE, e R, MY -UHET, WEEHm)
R S R AR o e (PR B S PR, 3EABICRSE T 22 & (CDM) RYAF A
RO BB AT B 40 % GPS: God’s Word ( #119353E ) . People’s Salva-
tion ( A8 ) I Service of Mission ({fifiAIfIREF ) .

(EfE) : FEMEEIMZEHER ( God’s Word ) :

FAHEE CHAS) BEHIA 66 5 AR . ARG, JEEIM
SERRUR . (HEAR) RANIEEEE, JREE —YIF T R R R,
WA EREAF LT R e, B I (RAS) | IREAC e
i S AR TR A S B L, BRI ), Al R S i ok A
Btk B H 2 g aERAE (A Rl BanfEikEdiiRB Ry ad

9 [HE#Hflify | , CDM, https://cdmission.com/mission-statement, 2025 4£ 2 H 28 HEil.
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i, #E R BIER A RRERTRE, P AMEA M BRTRELCE AL, IA &
RAE—E R E AR RIS Sy

NEERFEELHAIRUE ( People’s Salvation ) :

NFIRAH T AT A, SRatEA TS, AR THR, SEAETRE
WARZ S ARG RBORSZ A RS (AR B B
MTESLE AT TR TR . FLLME OS2 MR A 2 EAR RN,
TR R, 3EAAILE, MAEE RN B A BLEREI T S L,
PR TAT I JE——E ORI AT A R A, TR A 5 AR ARl
I . BOEEAMRAIN, DIRBIRNER Rl dr, g A s
ZAh, WARE; (FEAEE, Bk BRERMEAER, Wk
A A AT A —— AR, AR, JESRENER, WAL B AR,
LRI A DG !

+Zeig S B E{FE 4 ( Service of Mission ) :

HIS R BE7EE 0 A 5T 5 AR FAM A5 A0 Bl ECHR A vl IE R EDR
FESraR: e FUMIEHBERIEE AL AET 520 | ( CRPMREZRTE ) 2:2) ©
T E R E AR AL H TR et NS, AR A I 2 1, Mt
20 L RZEARIRAE

AR A AR R AT R A E R B T, Aode
AORPERIATE . fINEARAC Y 15 R, AR B, 2 p 2 S s T A
A B, ARBNFM PR e 5, AR, AR
T, SRS RN, BB, JHRARTEACHIA . R AR, MR,
FINHENIEN, (EHAE AR A, AERHEAGK . HRREE 2 A B
ZHIME—fy R, SRR T R4



P S

FUERY PG & OB T HRER AL, 2 AR ALGE, B f40f 35
SAEREE. HEREEATMAR, DEEAUEN SR, AELif
B RAEEME A ( (HREE) 28:18-20) , IEMNE HEH ML
(Lesslie Newbigin ) T : & AEaratie 5 2, HH0Marmte s
# & (The mission of the church is missions; The mission of missions is the
church) o UWLIERR, B G HARSURE) B 5 H & 2 HmPTIIE#
M A E R,

DA AR A4 1 2 2 B e S BT AR R A T AR R, A
TR R A AT . HEHOR S T 22 S i B0 B 2R T 2 5 i M7 2
w, MBEEIR, WEERSTFE—Fsr5.

=L HAZEGRHETIEN: MEIREE

A3 NBCEr e s 07 T A 2 DR
SHEER: AL ILOIRAL, @A AREEPAE—A
TeE L E

BRABIR: JERHEANHE N EET I UE H a8, IR 7
AWEEMELSR T AT, HREMI ., BEEEmRIZIREAAR.

NESH: BAENEB L RSEHHEE 28, #LUEK
G115 ARRIEANCE W E AT E A Ay BRI A — 2, [ A5 A A
B a7 AR G

TEARR: 90% fit P B P9 Hh A i) b PRk = Ty S 4 B R

W Hiu}:

10 Lesslie Newbigin, The Open Secret: An Introduction to the Theology of Mission (Eerdmans,
1978/1995), 20.
11 MR (EMZE) , Fils: FEAETHEE, 2011 48,
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TERIAENSIR T T35

BERZ: ARLIERZFEAN [EEHL | ARG B SEEA
HHT .

T R PEE, PRI )T A T B R AT RO S, &
TR AL, (R AR RS TR . BrE W 2RIRE L,
DA EREAR IR . 3 AR T.25 € (CDM) IE2& 2 T fif i Se [
MR E R

2020 4F 5 H, RS IO 20 AR E HEE SR EEE I HUE 3
5 SCAR Y THEF A8, 528 T L [ Mission Beyond: The Diaspora Chinese in
Africa | AR RPTEAG A GR S0 7, R PEEIRE I SO & GBI fliar. A
BCEREHD) " WHRIAR I T [ 3 SR & #U ( Chinese Diaspora Mis-
sion Model ) | (GE—) . MBI BEH) B2 EREEAH g, Wi AL E
REBKMEA TS, RIREIEMEEG H IR BUEE N8, /RALH
FHLAES, B RIS AR A R . AT R 2022 AR7E B3
WSS F LAl ARG, MR R AR TR CHUE AR B
TEAEMEIRE R ) (Africans in Diaspora and Diasporas in Afvica ) .

TEE HE e AR, A =00 RS E E R 2T B N, IR
TR BRI EE . TR (Breadth) , BIFFEHEIEE LM AR E,
JREHN G ; FTBURE (Depth) , BITEEESE L FEAOMISE, fudfh b2l
MR LGIEMERLZR; FraE ] £:4851% ( Sustainability ) , BI5H2E 87 5 2B,

12 Wenhui Gong, “Missions Beyond: The Diaspora Chinese in Africa” (PhD diss., Biola Univer-
sity, March 2020).

13 BESOHE: B fiar. $#ARCREH) , KR S e B AR A T, 2022 45,
14 Wenhui Gong, “Chinese Diaspora Missions in Africa,” in Africans in Diaspora and Diasporas
in Africa, B. Galadima and S. George ed. (Langham Global Library, 2024).



<k

I

[t B S &
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Fe A= 4t B & 1 LR AR 7 4 T A

FEAHA R T — PR T AE
KBEHF B R RIEHE
iTIM

PIR4R AN 3%

FAHKEH GRS
B—: EABREHHEX

REGHERY ITIM PR

i AP R R A e R T A BB R A . ITIML PRI o
Al BRGSO 4, I8 R B 2R 75 MR A B TR AM 2 ST
iTIM /INHFI N 4ERIER S5 .0 (iTIM Discipleship Center ) , BVER (BE4L)
HOTHPERREN . AR EGELBE, (TIM SR FZERGI A=, e
BOEFSERIA T, 2R (EBAE) | A RAETAI

1. BobIEE: PR 3H PIRIE R ——B AL B2 G, (Head ) | Sifn T

15 BRSCHE. CGEMMG. FEABREH) .
16 iTIM $28E K 2 &5 P93l B e 252, hitps://itim-online.org/, 2025 4E 2 A 28 H3il,
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# (Heart) . 55 T8¢ (Hands) , WELRMFI0. AArBLfish =% F
M.

AR /NS, 20 TTIM P 58 e B
BB AR AN, 5 b B AR ER AR R AR b [ O AT % 0 R 1Y
i, AR AT (Why) . fif58 (What) K& 40{a (How )
it ATIM, W HI57R 6 iTIM /NEFTEI

PR ZIIE e MU T I A N A MBS, TLRE
AT ARRE , BUAASHLE R 1, {7 iTIM P30 T E A 315 iy
fREELSEMT . FRM I TEAR R BB S T B &, #EORPTRIAT
BB

ARS8 B Bl B MO 7 B A I e A R IE ( (4R
BERA%E) 2:15) , SERERMARES7E PRI AR g4 ERE B O 2O
N (2:2) , BETMHESIA LA B i R B A B

TS HEHE, HERFRKEERR

HHMER P Bognodar, BT RSB A, A
TEHCE . BOR MAE =5 AT IRAE, MEORE BOME B S EUE T,
RETR A B SCAL

1.

HEHE: @i iTIM BB R ARPBCE A SR T aise, i
HACEEMIE T, SRR A R

HEHE: EALGARERESREDY, BERAAFTHE, U
BUPRER RO RSO, PR BURSERRERN, BB st 15 S b
BEAE, e YN S A S AS RAR  I AGEE AR B S Al, AR AR
A PRl SO S B M T P A RS AR AR

HEER: SRR B GO A E B, BRI
ITIM GRS A M E S &1, AFaEESE, SEEIEERST
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eIt IS A, R LR, EANEHLELBRE, fidk
E RS A T HIR T, FEORALIE SRR TR A

REEREAS: BEEKEAEHTE
HENFOE W E AT BN A B 2 BT A R TR S
BLRE, d R TE . BRI IER EHEDRE .

=

m}

—_

FERETA: EUA M EA SR b, iR
AT, A EBOEBEATE Y, HEB G EIINS, 26
By BRGNS R . 8RR, ME AT, —IK
PERYTE B, A A R SR R A, R FAR AR, O
w28 Er AR L5 ).

2. REZFBRTAE: WMEALGTERRIEA L, WilegUmith
WL A E L, S sz b R ik, JERIZEEE | ALl
SRR Al Her b 55 o T ST R T35, (R AR TR A
POBEITE R 2 i Y B S R A L

A, E IS E TR AR E ST, FRAMT Tl A R
ESE0ANIE S IO NI A VY5 e S e & i E N
RN o B A )

202544 H, FEngK#ER (CCOWE ) BREHAY [ HE A HOR 44 8% SR
Bk | b, TEEZ ARG RE TR | T REe EaEiE—E
PN M BTNy, [ RIRMEanEh B e | B REERT
TS e RS B, SR ) BE A 48— B BT B A — , AR [
e on il sr e A E A B A | o 5 —aPE QLD RE T B T ARG

17 I RIERAE, https://cccowe.ca/edne, 2025 4E 2 F 28 A FiM,
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[HCRE g |, IR BatE, ZRIENEEER,
EEME BRI N Her, LR SE M E Frat i i R Al

=, HEEGHIRSARE: BRI

2024 4F 9 7, i BIBCE S B TR AT ER O 5 DU VR R K
R AN B I EA R AR BRE ARG, fEE R T, EABREL
MR Z0RE AR . WA S AN 3 B A B AR S O S A T 40 T NS Er
B A% O RSH, EERBE

EERH: B (50 | R [z | 08 SRRSO e s,
TN B A BRI, A G AR OB ] L A T S R
BEERRE WET.

REREM: BOCE B R BRI, R SRR, AT
RED | By, HEn s HE T,

AHERE: S LR IMERE SRR, 8 O B A
G, WE TR B

M JE AR E S B E I R . [ R ORI S, A
FEEIHT, MAENIRWRER. | ( (FRREESE) 8:21) Wik, Mg
L B e i N EP S g )T N N T O e

2024 4F 11 7, HEANBCRF T2 G (CDM) 1E2 )46 2 JR A B 25
ZEE (BCFA) {2155, Wik 2025 4F 4 A B0 % M EE s &
REELL ECFA i@ th iy [ -LTH A BARAE AR YE (Seven Standards of Re-

o

bl

W
I

18 CDM Jii % ECFA 28 B, ECFA, https://www.ecfa.org/MemberProfile.aspx?ID=74133,
2025 4% 5 A 15 HFil.
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sponsible Stewardship™ ) | ¥ Z{fd, @ META L HEB R
ARG SR BIA RS R, MR = FVR AR ARV A

ERTMHERE: UBBELERRE

1. ERREEER

100% FTAEERR A B L LTRSS 0% 2 AF R, i
BETR R TS AL, A [EEIEMN T | im B,

BEHEBEREWN: TAEMECUAEAZTH—IRFEM, 5H
TAAFRELAR MR SR T Wk, AR 190 B K

FRERR: FEEHLERPITR L, Lok [ S | pr
G4 2 A fE S T

2. B EAEEE

CEREGIE TR T [R5 SCRN E  0 H  h B s R i i
i, WECRS F B BIR DA e B AR HE

TEE B REFHMES]: S AR PR B T A T AR AL,
[ S T TR I RN A B, 4RI ] B SRS AT

HEBEWE: EOBEINTELE

1. TAEEETR: HIEPTRISLES 2 IR B #U R N, B
PEZE e R RIS S AR RIAR A S A 508 Hh R B EL A R |
st R BT B 2 L Ik, AR R R ACE L RO T AR B 2R e

19 fEFIRIAG M 2525 B € (ECFA ) -LIEARHE: [F{4h 1 . HF ERTE . ARm st akflii
AR, SRIE5E . EMPER . “ECFA’s Integrity Standards,” ECFA, https://www.ecfa.org/
Standards.aspx, accessed February 28, 2025.
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2. [ERE] & BALILIHEIERA [ HERE2EUR | BRI, g 2= 5
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AR N BRI Ty, SR B e i 2 Bk

3. ZHHELE: IR EIRBARZE T AT E R ARG
TEE, &2ZIRBEG BBV BT . RS 8RR ARG 1 6 2
BAT, LR (e —a gt —28 | EB AN, RES
VEREE T

4. BEBREERR: IR HORAE R LR SR S e R T P i I
WA IR ARG, 06 DAEERR AR RAE 2 B a s b, A BRI B S —
i R ERE O

EEREKY . EEAHEEFYNTE

1. WEBEREE

CDM & By [ R TEEH L | OIS, a2 THUE
B ndize . K, 22 G AT B 200 T B8 A7 R S U B 2
PR 100% HUFRFR B BT, EARHIIN % A H i REA A 1 SO B e
PR T 29 A SR T EELE S LT, Ry BERE S EH, ANEEE H
ZRRRSS ST, DAAERE A 5 0 TR B AL AL

2. MBERARMBLR

SREBI AR G ER] (GAAP) MEATHRBS R, [F)IRFAkS <Y
E B S A R B R LA, AL A R B AR AR A
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FABRHERE, MBxEakds S0l B T s fE B OB R | E% (2
(R Z RIS ) 4:1-2) , e @R HAGEE, B RBRBENEE, M
M. EAHCRF T (CDM) Tl T EME—2, WRsiRk
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AW E & bR AR BRE HE B B4 PR — B TEAR T
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AT EREI: StEFEEHE Y (R, B AEE
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BAMERR S A E O 1, HRFRAMT B 022 B B m] i >

FEE—E ORI TR, B, TR FRMAESA
(i TRE BT R, AR BEE CRZER AMER ), AAFEARIRES,
MR LR, SR RS,

BB & E—TER IS F IR b, AR RS AF; BsBociL,
REFFES; FIREIG, DOHne; R, e tser.

AT BB NG, A LR SR, AR R HE
RESIm A 3, WHMEAERET .

THEE—RIrBE SR 13, TIHHA RERE, R
FURAE DRI 2] o] R, RREOR B 2 T AR R A AR B R

B EA— AR, (AL, fRmsEseR; M, 5
AT, AR AR A AR IR, A A DR ik

ERIRE—LUI e B SO kg, ST BT PRI A, B
TR T A— [EaBna, TR TAE | .

AT, B NECREHE S, AE I A0l ) i i w4
A 2 o, R S AU A R I T ) T [, R R 2 i Y
WFEATED . 154 H e R EL S [ (e —rhosE m Zo0a 1 IR,
FRATIIW N ZCEAFEE S 2 A A AR, toAF g el s J,
MRS [ Fanfiy ey |~

FABOIHTR, PR 1 BLE HUE AR A M) 3 By, AN
MORE B 8BRS, R 2 R E T, RN R 2R
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Diaspora Mission: A Challenge to the Immigrant
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Introduction

During my tenure as pastor of the First Baptist Church of Flushing, I was
tasked with organizing a short-term mission trip to engage with the Quichua
people, indigenous inhabitants of the Andes Mountains in Ecuador. To ensure
adequate preparation, I sought the counsel of Quichua members within our
Spanish-speaking congregation, inquiring about Quichua church groups in New
York City. This inquiry led to my introduction to a small congregation located
in the Bronx. When I visited, the congregation graciously adjusted their wor-
ship language from Quichua to Spanish, thereby facilitating my participation in
the service.

Subsequently, I attended a Christian musical festival held in New Jersey,
which featured over twenty Quichua congregations from the Northeast, span-
ning from Washington, D. C. to Boston. The event was marked by a distinctive
musical style and a visible passion for worship, reflecting the community’s pro-
found religious dedication. Notably, apart from a Latino missionary, my wife
and I were the only non-Quichua participants at the gathering. This prompt-
ed critical reflection on the potential implications of such vibrant yet insular
communities for the broader landscape of American Christianity. Specifically,
I questioned how this church movement could influence and engage with the

wider context of the American Christian movement.
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This reflection aligns with some of the findings published by the Em-
manuel Gospel Center in Boston in their work, New England’s Book of Acts'.
The publication documents a phenomenon referred to as the “Quiet Revival”,
characterized by the rapid proliferation of ethnic churches amid the decline of
white evangelical congregations in New England. The research highlights a
significant yet often overlooked dimension of contemporary Christianity: while
many lament the diminishing presence of traditional white churches, a parallel
gospel movement has been unfolding within diaspora communities. Neverthe-
less, critical questions remain regarding the extent to which these churches can
transcend cultural and linguistic barriers to engage with the broader American,

non-Christian population.

Immigrant Churches

Acts 11:19-21 offers valuable insights into the early Christian church and
the spread of Christianity among immigrant and diaspora communities. In re-
sponse to persecution, many disciples fled Jerusalem and dispersed across var-
ious regions of Asia Minor. During their migration, they continued to proclaim
the gospel to the individuals they encountered. Upon settling in new locations,
these disciples established congregations to sustain their faith practices, leading
to the formation of immigrant churches. Such churches have served as sig-
nificant instruments through which God has preserved the continuity of faith
across generations and facilitated the spread of the gospel to non-Christian pop-

ulations.

Spiritual Functions of Immigrant Churches

Contemporary immigrant churches serve several critical spiritual func-

1 Emmanuel Gospel Center, New England s Book of Acts (Boston: Emmanuel Gospel Center, 2007).
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tions. Primarily, they function as centers for evangelism and discipleship,
introducing recent arrivals and long-term immigrants to the gospel. This is par-
ticularly vital for individuals who had limited or no exposure to Christianity in
their countries of origin. In many regions, governmental restrictions or cultural
resistance prevent the spread of Christian teachings, leaving many individuals
without any meaningful contact with the Christian faith. However, upon relo-
cating to a new social context, often free from such restrictions, immigrants are
presented with opportunities to encounter the gospel for the first time.
Additionally, immigrant churches provide spaces for worship, prayer, and
communal fellowship, fostering a sense of belonging and spiritual nourishment
among their members. For many immigrants, the disconnection from familial
and communal support during their migration journey renders these spaces
indispensable. Furthermore, immigrant churches often offer programs in disci-
pleship and ministry training, equipping members with practical ministry skills
and fostering the development of future leaders. Such hands-on opportunities

are seldom available within local, non-immigrant churches.

Social Functions of Immigrant Churches

Beyond their spiritual roles, immigrant churches fulfill crucial social func-
tions within immigrant communities. As Pyong Gap Min’s study of Korean
immigrant churches in the United States illustrates, these congregations address
four primary social needs’: fostering fellowship among immigrants, preserving
cultural traditions, providing social services to church members and the broad-
er immigrant community, and conferring social status and roles to immigrant
adults. While these functions contribute to cultural preservation, they can also

create an inward-looking ministry attitude, potentially isolating immigrant

2 Pyong Gap Min, “The Structure and Social Functions of Korean Immigrant Churches in the
United States,” The International Migration Review, Winter, 1992, 1370-1394.
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churches from the host society.

Cultural Preservation Versus Assimilation

Immigrant churches universally grapple with the tension between cultural
preservation and assimilation’. The pressure to adopt the customs, language,
and practices of the host society is often significant, as it facilitates integration
and acceptance. Younger generations, particularly those born in the host coun-
try, are typically more inclined toward assimilation, seeking inclusion within
the broader societal framework.

However, the preservation of cultural heritage remains a central concern
for many immigrant churches, as it fosters a sense of identity and continuity
with their countries of origin. This commitment to cultural preservation is often
expressed through the retention of native languages in worship, the celebration
of cultural festivals, and the maintenance of distinct religious practices. For
instance, Chinese churches frequently organize events to celebrate the Chi-
nese New Year, while Latino churches integrate traditional celebrations such
as Quinceafiera into their religious activities. These practices imbue cultural
traditions with spiritual significance, ensuring their transmission to subsequent
generations. The prevalence of Chinese schools sponsored by many Chinese
churches in North America exemplifies such efforts to preserve language, cul-
ture, and values.

In combining both spiritual and social functions, immigrant churches oc-
cupy a unique and multifaceted role within the diaspora community, providing

a holistic framework for both cultural continuity and faith-based engagement.

3 Helen Rose Ebaugh and Janey Saltzman Chafetz, Religion and the New Immigrants: Continu-
ities and Adaptations in Immigrant Congregations (Walnut Creek, CA: AltaMira, 2000), 120-133.
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Diaspora Missiology

Over the past two decades, there has been a growing recognition among
scholars and practitioners of missions regarding the significant opportunities
presented by global migration. According to the Seoul Consultation’, diaspora
missiology serves as a framework for understanding and participating in God’s
redemptive mission among individuals residing outside their places of origin.
Enoch Wan identifies four distinct approaches to diaspora missiology’: mission
to the diaspora, mission through the diaspora, mission by and beyond the dias-
pora, and mission with the diaspora.

The concept of mission to the diaspora involves viewing diaspora com-
munities as the primary focus of missionary outreach led by national churches.
This approach highlights the unprecedented opportunities for evangelism af-
forded by the contemporary era of global migration. Mission through the dias-
pora, by contrast, represents the natural outreach efforts of immigrant churches,
which primarily aim to minister to individuals within their own ethnic groups.
Mission by and beyond the diaspora emphasizes the intentional efforts of
diaspora communities to engage with and evangelize individuals from other
ethnic and cultural groups. Finally, mission with the diaspora underscores
the importance of collaborative efforts between mission agencies and diaspora
communities. Despite the challenges inherent in each of these approaches, this

study focuses on the third strategy: mission by and beyond the diaspora.

Mission Through the Diaspora

The primary missionary initiative undertaken by many Christian immi-

4 The Seoul Declaration on Diaspora Missiology, Lausanne Movement, https://lausanne.org/state-
ment/the-seoul-declaration-on-diaspora-missiology, accessed March 8, 2025.

5 Enoch Wan ed., Diaspora Missions to International Students (Portland, OR: Western Seminary
Press, 2019), 29.
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grant communities is to evangelize other immigrants of the same ethnic group.
Donald A. McGavran’s homogeneous unit principle posits that individuals are
more likely to embrace Christianity without crossing racial, linguistic, or class
barriers’. Immigrant churches exemplify the application of this principle, as
they often focus on ministering to their immediate ethnic communities. For in-
stance, the Chinese Coordination Centre of World Evangelization (CCCOWE)
highlights the dual challenge of Chinese ethnic evangelization and global
cross-cultural outreach’. However, scholars such as Su argued for prioritizing
the Chinese ministry over broader missionary endeavors®.

Similar patterns are observed among other immigrant groups. According
to Warner, the evangelical movements within Korean immigrant communi-
ties in America have yielded significant conversions within their own ethnic
group’. Likewise, Latino-to-Latino evangelism, primarily driven by Pentecostal
churches, has significantly contributed to the growth of the Hispanic Chris-
tian community in the United States'. However, Diaz-Stevens warns of the
phenomenon of “revolving door Christianity”, characterized by frequent de-

nominational switching, which complicates the narrative of Protestant growth

6 Donald A. McGavran, Understanding Church Growth. Rev. ed. by C. Peter Wagner (Grand
Rapids, MI: Eerdmans, 1990), 163-178.

7 Chinese Congress on World Evangelization (CCCOWE), CCCOWE Declaration adopted in
Hong Kong in 1976, https://cccowe.org/aboutus, accessed on March 8, 2025.

8 Edwin Su, “In This Historical Moment,” in Mainland Chinese in America...An emerging kin-
ship, Edwin Su ed., (Paradise, PA: Ambassador for Christ, 1991), 3-7.

9 R. Stephen Warner, “The Korean Immigrant Church as Case and Model,” in Korean Americas
and Their Religions: Pilgrims and Missionaries from a Different Shore, Ho-Youn Kwon, Kwang
Chung Kim, and R. Stephen Warner ed., (University Park, PA: Pennsylvania State University Press,
2001), 28-30.

10 Juan F. Martinez, Walk with the People: Latino Ministry in the United States (Nashville, TN:
Abingdon Press, 2008), 35.
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among Latinos'. Meanwhile, African immigrant churches have demonstrated
a dual focus: evangelizing African immigrants and providing support to help
them navigate the challenges of resettlement. As Akinade notes", the holistic
approach embraced by these churches—addressing the spiritual, physical, and
emotional needs of immigrants—facilitates their integration into American so-

ciety.

Mission By and Beyond the Diaspora

Immigrant churches also recognize their responsibility to engage in min-
istry directed toward local, non-immigrant populations. Samuel Tang identi-
fies the dual mission of Chinese American churches"”: to serve both the local
Chinese and the broader non-Chinese communities. Among African Christian
immigrants, there is a pronounced emphasis on “reverse mission,” wherein in-
tercultural engagement and outreach beyond African immigrant constituencies
are considered primary objectives'’. Bongmba further asserts that African im-
migrant Christians view themselves as integral participants in salvation history,

carrying a message with universal relevance”.

11 Ana Maria Diaz-Stevens, “Colonization Versus Immigration in the Integration and Identifica-
tion of Hispanics in the United States,” in Religion and Immigration: Christian, Jewish, and Mus-
lim Experiences in the United States, Yvonne Yazbeck Haddad, Jane I. Smith, and John L. Esposito
ed. (Walnut Creek, CA: Altamira Press, 2003), 68-69.

12 Akintunde Akinade, “Non-Western Christianity in the Western World: African Immigrant
Churches in the Diaspora,” in African Immigrant Religions in America, Jacob K. Olupona and Re-
gina Gemignani ed. (New York: NYU Press, 2007), 93.

13 Samuel Tang, Chinese Christians in North America — Church Fellowship Bible Study Group
((CENEEAIE—HE, EH, &%) ) - in Chinese (Paradise, PA: Ambassador for
Christ, 1984), 7.

14 Jehu Hanciles, Beyond Christendom: Globalization, African Migration, and the Transforma-
tion of the West (Maryknoll, NY: Orbis Books, 2008), 325.

15 Elias Bongmba, “Portable Faith: The Global Mission of African Initiated Churches,” in African
Immigrant Religions in America, Jacob K. Olupona and Regina Gemignani ed. (New York: NYU
Press, 2007), 107.
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Latino congregations have similarly begun to develop intentionally mul-
ticultural ministries. Juan F. Martinez highlights the necessity of Hispanic
churches transcending their immediate communities by fostering ministry
that engages diverse groups, including underrepresented minorities within the
Hispanic community. Martinez also advocates for the establishment of multi-
cultural congregations that incorporate younger, second-generation members,
thereby ensuring the sustainability of these efforts'®. Despite such aspirations,
sociologist Robert Wuthnow expresses skepticism about the efficacy of diaspo-
ra missions, noting that many “reverse missionaries” in the United States are

immigrant pastors ministering primarily within their own communities".

Different Missions for Different Churches

An analysis of missionary outreach programs among Chinese, Latino, and
African immigrant churches in New York City reveals distinct patterns in their
strategies'. Chinese churches predominantly focus on overseas missions, with
limited engagement in cross-cultural ministry to local non-Chinese populations.
Even their overseas efforts are largely directed toward Chinese communities
worldwide. Latino churches, by contrast, prioritize local outreach but remain
largely focused on Latino populations. This reflects the typical framework of
“mission through the diaspora”. In comparison, African immigrant churches
emphasize outreach to the broader American population, often drawing on Pen-
tecostal theology prevalent in Africa. While there have been instances of suc-

cess, particularly among African Americans, such efforts remain relatively rare.

16 Juan F. Martinez, Walk with the People: Latino Ministry in the United States, 109.

17 Robert Wuthnow, Boundless Faith: The Global Outreach of American Churches (Berkeley:
UC Press, 2009), 56.

18 Chin T Wang, Immigrant Churches and Their Mission: A Comparative Study of the Mission
Practices among the Chinese, Hispanic, and African Immigrant Churches in New York City (TIU
Dissertation, 2013).
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Intentionality as the Key

Immigrants often do not perceive themselves as missionaries, as their pri-
mary focus is on navigating the challenges of cultural adjustment and financial
stability in the host country. The immigrant church frequently becomes a ref-
uge—a home away from home—providing a sense of identity and belonging.
Consequently, many immigrant churches adopt an inward focus, emphasizing
ministry within their own ethnic communities rather than broader outreach.
This isolation stands in contrast to the outward orientation traditionally associ-
ated with missionary work.

The ongoing influx of first-generation immigrants further complicates the
transition toward mission by and beyond the diaspora. Chinese churches in
North America, for example, have historically concentrated on serving succes-
sive waves of Chinese immigrants, from pre-World War Il migrants to more
recent arrivals. These efforts often involve creating culturally contextualized
worship environments that prioritize the Chinese language and traditions, leav-
ing limited resources and interest for cross-cultural outreach.

For mission by and beyond the diaspora to flourish, deliberate intention-
ality is essential. Such missions require strategic planning, resource allocation,
and a willingness to extend beyond the boundaries of ethnic communities.
Without intentional efforts, the transformative potential of diaspora missions

may remain unfulfilled.

Mobilizing Church Members

In diaspora missions, it is essential to recognize that church members,
rather than career missionaries, often serve as the principal agents of evange-
lism. Traditionally, missionary-sending agencies have identified specific loca-
tions or people groups in need of gospel outreach, subsequently dispatching

missionaries to initiate ministries focused on evangelism, discipleship, and
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church planting. This traditional approach has characterized the practice of
Chinese churches in the United States. However, diaspora missions demand a
paradigm shift, as the individuals in need of the gospel are frequently residents
within the same communities as church members. These members, through
their daily interactions in workplaces, schools, markets, and neighborhoods,
become the primary agents of gospel engagement.

The role of the church, therefore, extends to equipping and encouraging its
members for such missionary endeavors. This task is particularly challenging
for immigrant churches, which often prioritize the preservation of their cultural
identity. This inward focus can result in minimal attention to, or even discour-

agement of, cross-cultural outreach to local communities.

The Role of Pastors and Seminaries

Empirical evidence underscores the pivotal role of pastoral leadership in
mobilizing congregations for missionary engagement. Congregations are most
effectively activated for missions when pastors endorse and internalize a vision
for the church’s participation in the Great Commission. However, many pastors
serving immigrant congregations are recruited from members’ countries of or-
igin. These pastors often face challenges including limited familiarity with the
cultural dynamics of the host society and lack of proficiency in the local lan-
guage. Such constraints diminish their capacity to promote missionary outreach
beyond their immediate immigrant communities.

Furthermore, theological education in many seminaries often lacks a ro-
bust focus on diaspora missions. Standard Master of Divinity (MDiv) programs
typically include only introductory courses on global missions, primarily em-
phasizing traditional approaches to overseas missionary work. Consequently,
both seminary curricula and pastors’ continuing education may not be sufficient

to address the complexities and opportunities presented by diaspora missions.
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Balancing Cultural Preservation and Cross-Cultural Out-

reach

The fulfilment of the Great Commission cannot rely exclusively on the
traditional model of career missionaries. Since the era of William Carey, mis-
sionary-sending agencies have excelled in developing cross-cultural competen-
cies among missionaries, enabling the effective implementation of Bible trans-
lation, contextualization, and indigenous church planting initiatives. However,
contemporary advancements in communication technologies and the global
phenomenon of migration have created unprecedented opportunities for local
Christian communities to engage directly with non-believers in their neighbor-
hoods. In this context, church members need to take responsibility for mission-
ary outreach, extending their ministry beyond cultural boundaries.

Despite these opportunities, immigrant churches often exhibit a natural
tendency to preserve their cultural heritage, potentially limiting their engage-
ment with local communities other than theirs. The challenge lies in maintain-
ing the essential cultural functions of immigrant congregations while fostering
a more inclusive, multicultural approach. There are only a limited number of
functional models, and First Baptist Church of Flushing is one of them.

First Baptist Church of Flushing was established in 1856 as a predomi-
nantly white church. However, it underwent a significant transformation be-
ginning in the mid-20th Century”. Around 1965, the church-initiated outreach
programs targeting the growing Latino and Chinese populations in its neigh-
borhood. These efforts included offering space for the Chinese ministry and
establishing Spanish-language Sunday school classes. In 1980, under the lead-
ership of a new senior pastor, the church adopted a multiethnic, multilingual,

and multi-congregational model, reflected in its revised constitution. While the

19 Manuel Ortiz, One New People: Models for Developing a Multiethnic Church (Downers
Grove, IL: IVP 1996), 78-84.
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Chinese and Spanish congregations continued to address the spiritual needs of
first-generation immigrants, the English ministry evolved into a multiethnic
congregation. This structural model exemplifies a delicate balance between the
cultural expressions of Chinese and Latino congregations and the integration of
the multiethnic English congregation. It accommodates cultural heritage within
the framework of a unified church mission. Perhaps a multiethnic English min-
istry among the immigrant churches can serve as a possible model to promote

mission by and beyond the diaspora!

Immigrant Churches and Multicultural Congregations

Can the focus on mission by and beyond the diaspora ultimately transform
immigrant churches into multicultural, multiethnic communities? Maybe!

Immigration patterns are inherently influenced by factors such as national
legislation, economic trends, and international geopolitical dynamics, which
remain in a state of constant flux. However, the interactions between diasporic
Christian communities and the non-Christian population in the United States
increasingly occur at the church member’s level. Diaspora missions and the
possible development of multiethnic English ministry in immigrant churches
provide a possible framework for engaging in God’s redemptive mission within
this context. It remains to be seen how seminaries, immigrant churches, their
leadership, and individual church members will rise to the challenges and op-

portunities presented by this era of global migration.
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An Obstacle or An Enabler: Parental Role in the
Fulfilment of the Calling of North American-Born
Chinese Missionaries

Enoch Wong E.4¢-%

Introduction

As someone God had just called as a full-time missionary, David was
simultaneously excited and confused. He knew what was lying in front of him
was something challenging and scary, at least that was what he had read in lit-
erature. But at the same time, he could not help but think of the excitement of
living for the Lord without any worry about his provision. Yet the first step he
thought he ought to take was to tell his parents about the decision he had made.
But the process of being called to the field to be a missionary can be a lengthy
and winding process for some, and at times, stuck for years for others. This
paper examines one of the most important variables that 10 of the 40 North
American-born Chinese missionaries had to go through their parents. Indeed,
for most of the participants, the pathway to mission is through seeking approval
and support from their parents. The result is somewhat expected: some get it,
others don’t. But underneath the veneer of their support or the lack of it, there
are stories that the participants are telling that are worthy of our detailed exam-
ination.

Growing up in immigrant families, our participants are essentially grow-
ing up bicultural: contending with their parents’ immigrant heritage of their
old home on the one hand and leading a life of their own in the new broader

mainstream culture on the other. At times, these two cultures do not align with
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one another. A case in point, after Cecila was not getting the approval from her
pastor father that she needed to go to the Philippines as a missionary, she was
dejected and shared her experience in her fellowship group. Their reactions
were varied. But one response stood out from a non-Chinese friend: “Why do
you need approval from your parents? You just need to go without having to
seek their consent.” Such are the cultural differences that our participants have
to contend with. On top of that, participants wanted to seek their parents’ ap-
proval or validation for a major life decision they were about to make. All life
long, their major decisions had been made by their parents and/or jointly with
them, and when it came to going to a full-time ministry, such as to missions,
they wanted to seek the nod from their parents. Finally, for others, it is simply
a show of respect to the elders. By seeking their approval, they show their par-
ents that they care for them, and they respect their opinion, even though some
came back as negative.

This paper will explore a selected group of 10 out of 40 participants via
qualitative interviews and will take a deeper dive into how these participants’
parents responded to the disclosure of their children’s desire to go into the mis-

sion field, and how many of our participants struggled through it.

Parents as an Obstacle

When asked “What is the most significant obstacle (to your answer the
call),” Jessica' responded without hesitation: “My parents’ approval.” Jessi-
ca’s response is an example of parents who were not ready to give out their
approval. But their reasons may vary from one to another. For Jessica, her
parents simply could not understand or agree with their daughter, for they were
non-Christians. Their resistance to faith was evident when Jessica was growing

up: objection to her baptism, for example. And years later, her husband was

1 All names have been substituted with a pseudonym.
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to be blamed for when they wanted to go to China as missionaries, as he was
very mission-minded. But pressed further as to why she continued to proceed
to work on obtaining approval from her parents, especially her mother, Jessica
gave an answer that is very typical of an immigrant child of Asia descent: she
wanted to honour her parents. Yet throughout her missionary endeavour, she
did not receive her parents’ consent to go. But they went to China when their
child was one year old. Throughout her experience in China, her parents went
to visit them every year, and their attitude changed somewhat. “While they may
not approve,” Jessica contented, “they are okay with it because our kids also
have called China home.” But the approval never came.

Peter, on the other hand, did not share the same background as Jessica, as
his mother and his grandmother went to church. However, growing up in his
household, he did not become a believer until he was about to get into college,
and that decision of conversion did not please his parents since his father was
not attending church. In fact, he described the experience to be “the worst point
right before I left for college” as he recalled “the more I got involved in mis-
sions ... the less positive it became”. When it was time for Peter to share his
intent to go into the mission field, their reaction was “negative...they tried to
talk me out of it.” Their effort persisted when Peter and his wife had a life stage
change, such as when they got married or when they had a child: “Now, you
are not going anymore, right?” But this would aggravate Peter even more as
those life stage changes did not alter anything but rather deepened their resolve
to go. However, over time, though his parents still disapproved of them living
in the mission field, they had grown to become more supportive. But Peter be-
moaned that they never expressed “positivity, they just express less negativity”.
And after they had children, they asked, “When are you coming back? Are you
coming back this year? Are you coming back next year?” All these inquiries
added to the frustration Peter had about the lack of approval by their parents.

The journey for Paul is similar but even more intense. Growing up in a
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Taiwanese family, his parents were “normal Christians”. That said, his father
would give rather generously to the church they attended. But when the subject
of missions came up in his household, Paul was told: “Don’t do that.” Being
raised in a traditional Chinese family, Paul’s mother was “very controlling”,
as she “wants to plan everything” for his life. So, when Paul was planning to
become a missionary, he was looking for a sign, something that he could count
on as a sure telltale that God was indeed calling him to go. And that sure sign
came when he was laid off, so he was heading off to Taiwan as a missionary
with OMF. This brought tremendous stress to his mother as she did not ap-
prove of his going, as “basically (for) American-born Chinese, most parents ...
would not want their kids to be missionaries”. So, the family expectation of not
letting him go for Paul was the “number one (barrier)”. As he explained further,
upon receipt of the news of his decision to go, Paul’s mother stopped eating
and did not sleep and went into depression. For Paul, her mother was “fully
disappointed my mother.” To describe the disappointment in further detail, Paul
offered:

The first thing is you’re not a doctor anymore. The second thing
is, you didn’t marry an ABC doctor. The third thing is you’re not
even living in America, and you’re going into a mission. The fourth
thing is now it’s complete. Now you’re totally dependent on other
people. In every major life decision, it seems like I’ve disappointed

her.

This happened until Paul came to a point of realization that at some point,
he needed to lead a life of his own. And that began to change the dynamics. No
longer was he focused on her desire but on his own, as busy with his own kids.
His mother could no longer resort to depression as “a control over people.” And
this actually released Paul from the trammel of being bonded to his mother’s

emotions. He said, “If you are going to be depressed, I don’t think I have to
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be depressed or worried about you,” and it helped alleviate that situation so he

could move on. He could finally say to her:

Telling my parents, my mom, for sure. That was, far and away,
the hardest because it’s not just telling my mom, it’s also all the
things that come that are unearthed when you say this is what you’re
going to do. Because you’re basically disappointing her, you’re also
saying, hey, man, you can’t control me in that way anymore. You’re

saying the gospel is more important than you, all these kind of things.

It was only in declaring such a victory over his own emotion was he final-
ly free from his mother’s disappointment.

Mary is another participant in this camp. Growing up in a non-Christian
family, going to church with her parent was looked upon as merely a social
gathering with her friends. But her downtime was expected to be spent helping
out at her parents’ shop. It goes without saying that the more time she spent
at church, the less time she was able to help out at the store. She remembered
her grandmother scolding her: “You spend so much time at church, you should
be helping out with our parents as they work so hard in raising you.” Thus,
religion in the family must not take priority over impacting the family routine.
Mary’s journey into mission started with a short-term engagement of 6 weeks.
But as she informed her parents, she was astonished by their reply: “You are
not allowed to go.” With that response, Mary was aghast, as she was thinking
of merely informing her parents, rather than getting their permission. This
conversation became a starting point of quite a lengthy journey of getting her
parents’ approval to go to the short-term mission field. She felt embarrassed
at the time of telling her friends. Since that point, she started “dialoguing with
my parents and talking about their fears and concerns.” Once that took place,
her parents changed their minds. They finally gave her the blessing: “It is not

our first choice for you, but we will allow you to go.” As it turned out, 6 weeks
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of short-term engagement changed into a two-year engagement, which in turn
morphed into a long-term engagement. Her parents were both really unhappy,
and culturally, they were also very worried. As time went on, Mary became a
full-time missionary, and her parents continued not to understand fully what
it represented at first, and therefore felt very scared about her move. She ex-

plained her parents’ reactions at that time in detail:

“You are too radical about your faith. There’s no one else at
your church who’s doing this. Why are you the only one that is doing
this as a job and giving up a steady career and all these things?” He
was just really fearful and concerned that I was being radicalized into
this cult. Because it was really extreme, when you think about it. I to-
tally understand where he’s coming from, but at the time, it was very,
very hard for me to receive my parents’ approval...(which) every

child longs for.

Though there were tumultuous times with her parents, they gradually be-
came more supportive. As Mary looked back on her journey, she recalled that
there was a “change in my parents, from where they might start in their per-
spective of what it looked like for their daughter to be in ministry. To now, they
don’t even question our support-raising anymore.”

Joseph went through a similar experience, though not as traumatic as
Mary’s. Growing up in a non-Christian family, Joseph’s father was “emotional-
ly uninvolved and sometimes physically absent”, as he would not be involved
in “what I am thinking and what I am doing”. Joseph attributed this to Asian
culture in which a father figure is stern and honorable, and yet not involved
emotionally with their children or family. For that reason, when Joseph became
a Christian, he did not talk with them about the conversion experience. It was
many years later when Joseph decided to enter into vocational ministry did he

shared the news with them. Their reaction was expected: “They were opposed
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to it.” His father did not talk to him for two days. However, his father’s heart
changed. He informed Joseph that he would support him through seminary
education. That said, his disapproval remained. For him, his concept of pastor
work was being a beggar: “You preach and tell people to give you money.”
This was contrary to what Joseph was brought up, which was to have a better
life. His parents put him through college, got a degree, and a good job, and
then “I am just throwing it away to go be a beggar”. Looking back, Joseph
expressed a degree of appreciation for what went through during the time when
he chose to have a dialogue with his parents, rather than completely cutting
them out and saying, “I’m doing this unilaterally. ’'m my own person.” That
would have harmed a relationship, which was something that Joseph valued, as
he thought that “was good to do. I do see that as a way to honour the parents.”
This was extremely important to Joseph since, as an Asian, he was brought up
to have a better life. To see Joseph give this up was hard for the parents. But in
the end, Joseph chose to honour his parents while remaining faithful and firm

on his calling to vocational ministry.

Parents as Enabler

Contrary to Jessica, who claimed that her most significant obstacle to her
mission was to obtain her parents’ approval, Benny got his without even having
to discuss his calling in detail. In fact, so welcome was his sense of calling,
his father began suggesting adding “M. D.” to his suffix: “Missionary Dad.”
Benny’s parents were indeed the “most supportive people in the world (of him
to become a missionary) from the very beginning”, as it was the “happiest mo-
ment of their life” when Benny told them that he wanted to “go into full-time
ministry”. This was indeed a promise that came true as they “had been praying
for (him to enter into ministry) specifically” ever since Benny was born. Grow-

ing up in a Christian Family, Benny recalled his parents telling him that they
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had been praying for him, and at the young age of 4, he himself prayed to be-
come a Christian. However, that conviction did not come until later in his life.
And when it came to engaging in missions, Benny’s path was not that straight
and direct with his parents. Though his parents were very supportive, Ben-
ny’s father did not want him to go to university for the reason of the maturing
process as well as learning a craft to well equip himself, should Benny not be
allowed to get into restricted countries as a missionary. And when he later ap-
proached them about going to a specific mission field, Benny’s parents did not
agree. This posture was interpreted by Benny as resistance to the Lord’s calling,
when in actual reality, they were trying to be cautious about where he needed
to go. In the end, it was through dialogues where both sides came together and
expressed their point of view that ultimately sent Benny to the mission field. As
he recalled the level of support he got from his parents, he expressed the fol-

lowing with fondness:

I think my family did everything that they could have. I don’t
think I would have asked for anything different because I think they
went above and beyond. I think my family, my parents, talking about
them, broke a lot of cultural norms in the Chinese church, in their

support for us.

Nadia’s journey is similar to Benny’s when she grew up listening to first-
hand stories from missionaries, as her parents would host them when they
came to their church. She had come to admire them and started her interest in
missions early age. Such an example of hospitality to a missionary showed
that how important it was to embrace mission as part of the core culture of her
church. But her sense of engaging in a mission came early when she was a
young child. Nadia’s mother was asked by the Lord if “she was willing to give
(her) up to missions in the future.” So, when the actual news came when Nadia

shared that with her parents, her mother said: “Yeah, I know,” and it was like a
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“long time coming and so, it doesn’t surprise her, (and) she is happy and excit-
ed” for her. Nadia’s father reacted differently: being cautious and prone to wor-
ry. But in the end, he was “supportive because (Nadia) was obeying the Lord.”
All in all, that does not come as a surprise to Nadia as she saw in her parents
not pursuing “traditional Chinese culture in thinking,” in which parents would
push “more directly” the merit of hard work. Her parents, on the other hand,
would encourage her to work hard, “but not so strictly,” whereas her friends’
parents were very strict by placing the expectation of getting schoolwork done
first, while Nadia’s parents encouraged her to develop independently. In the
end, serving the Lord was equally important, as Nadia’s parents showed by
example of serving the Lord in many ways, and she praised them: “(theirs) is
definitely that they love the Lord,” and she saw them “live their faith out.” It
was no wonder that when it came to Nadia’s mission engagement, she said un-
equivocally: “My parents were very supportive, very supportive.”

Elizabeth’s journey is somewhat different from Benny and Nadia in that
her parents’ support came gradually, from being not very supportive to finally
very supportive. And that progression mirrors the growth process of her study,
graduation, and working, even though her parents had a very good understand-
ing of what missions entailed and even had their own short-term mission expe-
riences. Growing up in such an environment, both her father and mother were
heavily involved in many facets of the ministry. Elizabeth first went on a short-
term mission trip when she was 14, “witnessing poverty ... seeing the effect
of addictions on the lives of children, (and) a lot of alcohol abuse.” As she was
called into the mission engagement, she recalled how that progress of support

took place:

They responded differently three times. The first time was when
I was still a university student, it was a hard no, which was hard as a

young woman, but they kind of were concerned that I was jumping
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the gun, I think. And they also wanted me to have at least some sort
of education degree to be able to do what I wanted afterwards. The
second time I spoke to them, they were more supportive. They were
a little hesitant, like, “Let’s pray about this. Do you have an idea of
what you want to do?” (So) I said, “No.” ... The last time I talked
with them, they were very supportive. I guess that was my answer,
too, because I really wanted and needed my parents’ support. I be-
lieve God also worked in their heart. And they said, “Okay, we’re

behind you. We support you.”

Unlike other parents whose lack of support for their children might have
come from a misunderstanding of what missions were all about, Elizabeth’s
parents’ reluctance came from a place where they understood it far too well,
and they just wanted Elizabeth to have that understanding as well, rather than

just having lofty ideals. As Elizabeth recounted their concerns:

Ministry is tough. The enemy is strong in this field. There are
politics. There’s a conflict between Christian leaders. And everything
kind of seems magnified when things go wrong. And so I feel like
my parents just wanted to be sure that I understood that. They didn’t
want me to feel ... (to) go into it and get heartbroken ... or be naive

in the sense of entering into it.

As Elizabeth looked back on the progressive support her parents provided
her, she came to the conclusion that it was “the major influence throughout the
whole proceed” of affirmation.

Janet’s journey was yet a different one, as her father was in ministry and
her mother was heavily involved in the church in support of her father. Grow-
ing up in such an environment, Janet was high on missions, visiting the fields

and meeting up with local pastors and missionaries. All in all, her parents, es-
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pecially her father, served as an excellent example of supporting missions and
missionaries, being “completely unafraid to share the gospel message to every-
one.” In short, “their faith in Jesus was the most significant thing in their lives,
and how much value they placed in it, that they would be willing to risk it all
for the sake of someone else coming to have the same relationship with Christ.”
For this reason, their examples spurred Janet forward and encouraged her to
engage in missions locally and across the globe. As she looked back on her pa-
rental influence, she had honestly said that her “biggest influence was my dad.
It was his love for people, his love for traveling, his love for culture, his love
for supporting missionaries, and his support for local church leaders.” Simply
put, her father was supportive of her engagement in missions. As for her moth-
er, her influence was somewhat varied as she was fearful about her safety and
security, and went through “her own stages of grief over (her) move into the
mission field.” Such sentiment made Janet feel “a little bit resentful that that
she was taking it so harshly and that it almost felt like she wasn’t supportive of
how God was leading me.”

Finally, we have Eunice, whose parents were open-minded but thought of
missions in the traditional sense. Growing up, Eunice’s father had always been
supportive, responding to Eunice in terms of her decision to become a mission-
ary at her young age: “Okay, sure, do whatever you want.” Her mother, how-
ever, had “a hard time letting go.” So upset was she that she did not see Eunice
off at the airport when she went on her first mission trip, because “it was hard
for her.” However, she gradually changed her mind, especially when she mar-
ried her Filipino husband and went as a couple, as it “gave my parents a lot
more peace.” Looking back on this part of her journey to the mission, Eunice
reasoned that “it is always hard for parents to let go of their kids.” Through it
all, she was grateful that the family had always been close when Eunice was
growing up, as she would always tell everything to her parent. She attributed

this to two very important reasons. First, her parents had created an environ-
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ment in which she felt safe to express her feelings and family, and through it
all, “if all else fails, your family will be there for you.” This atmosphere was
rather different as Eunice knew of many “Asian families who are not close.”
Second, the support of Eunice’s family came more so from her father, when he
would, every night, “pray that my sister and I would just follow God’s will and
to just serve him in whatever capacity.” So, when the decision came for Eunice
to obey and engage in the mission, it was just a fulfilment of that prayer. In this
regard, Eunice felt her parents “are a lot more Canadianized than a lot of other
parents who are in that generation.” In looking back, she was comfortable in at-
tributing her going without a lot of struggles to the support from her parents, as
they so “graciously allow us to leave without having any hassle ... they don’t
say anything about it. (Rather) ‘We bless you, go and do what you need to do.’
For that reason, she could “go away easier and do what God has called us to

do, and we don’t have that struggle and tension because if it”.

Conclusion

As we have seen, for the 10 participants we studied, parents play a signif-
icant part in their journey of being called to the mission field. Many have seen
them as a major obstacle in moving forward in the field, while others have seen
them as providing excellent support for their journey forward. For the parents
who presented themselves as challenges to the missionaries, many of them
were non-Christians, and many of them felt more secure when their children
were close by, especially when they aged, something that Asian culture would
value. On the other hand, for the parents who were enablers, many were either
ministers or devoted lay leaders in their church who saw their children follow-
ing in the footsteps of Christ and obeyed his will to be the salt and light of the
world. For others in this cohort, the missionaries’ fathers’ support tends to be

more forthcoming, whereas their mothers’ support was guarded and gradual.
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Part of their mothers’ concerns stemmed from the fear of security and not being
able to see their children as frequently as they wanted. But eventually, they saw
how mature the children had grown to be, and they yielded and blessed them to
go.

All in all, in preparing the missionaries for their journey from the call to
the field, the church must be willing to expand their support not only to the
missionaries themselves, but to their parents so that the missionaries can get the
best and wholesome support they could get in answering the call to the mission
field.
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What the Chinese Diaspora Is Talking About?

1

Key Reflections from the 2025 Toronto Consultation

Andrea Lee £ %,

Introduction

In April 2025, more than a hundred pastors, theologians, and ministry
practitioners from around the world gathered in Toronto, Canada, for the
first-ever Chinese Diaspora Network Consultation (CDNC 2025). Organized
by CCCOWE Canada and co-sponsored by the Lausanne Movement and the
Global Diaspora Network, the conference was fast-paced and content-rich. It
covered everything from theological frameworks to regional practices and per-
sonal testimonies, all converged on the theme: “Chinese Diaspora and Glocal
Evangelism: New Challenges and Opportunities.” Attendees were invited to
reimagine the role of diaspora churches in the evolving landscape of global
missions.

This gathering, in many ways, was both a beginning and a mirror. It
brought to the surface not only key theological reflections and practical strate-
gies, but also quieter questions: who gets to show up? Whose stories are heard?
And who still waits for a place at the table? These questions quietly shaped my

experience of the consultation and framed the reflections that followed.

1 The original article was published on ChinaSource website in May 2025 and is used with per-
mission. Andrea Lee, “What the Chinese Diaspora Is Talking About,” ChinaSource, May 16, 2025,
https://www.chinasource.org/resource-library/blog-entries/what-the-chinese-diaspora-is-talking-
about/.
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Framing the Vision: Theological Anchors and Stories That Moved Us

Several keynote sessions laid a solid theological foundation for the con-
ference. Dr. Patrick Fung spoke on “Scattering and Gathering” in Scripture, re-
minding us that displacement is never random, it is often God’s chosen method
for advancing his mission throughout history, while Dr. Enoch Wan outlined
four paradigms of diaspora missiology—mission to the diaspora, through the
diaspora, by the diaspora, and beyond the diaspora, urging churches to reflect
on their diasporic identity.

Rev. David Doong’s meditation on Jeremiah 29 stood out. He reminded
us that exile is not an accident but an opportunity. Rather than longing for what
was, we are called to seek the peace of where we are. This theme of active
presence, of being missional in exile, anchored many of the discussions.

Evening testimonies, especially from pastors in Mongolia and Peru, illus-
trated how the gospel has taken root in unexpected places. Their stories demon-
strated that the diaspora mission today transcends cultural lines. It is increas-

ingly multiethnic, embodied, and global.

Strategy and Practice in the Diaspora: Across Generations, Cultures,

and Media

Dr. Luke Zheng examined structural challenges in European Chinese
churches, including the shortage of pastors and generational gaps. In response,
Rev. Tsu-Kung Chuang emphasized the need for multilingual theological train-
ing that can engage younger believers.

Other scholars addressed local and generational dynamics. Dr. Enoch
Wong discussed how Chinese North American youth experience tension be-
tween calling and parental expectations. Dr. John Wang critiqued “inward-fo-
cused churches,” urging immigrant congregations to engage the actual needs of

their local cities. Dr. Jeanne Wu reflected on her mission works in the Middle



East and called the Chinese church to broader, cross-ethnic engagement beyond
familiar cultural boundaries.

Dr. James Lai proposed differentiated strategies for diverse diaspora
groups and contexts, emphasizing that pastoral care must be adaptive. Jackie
Hwang, in response, stressed the importance of mutual understanding across
generations. Rev. Wenhui Gong examined the organizational and spiritual di-
mensions of sending structures, reminding us that diaspora involves not only
mobility, but also a sense of rootedness and spiritual community for long-term
sustainability.

On the media and communications front, Sean Cheng presented a histori-
cal and missiological reflection on Chinese-language publishing and its digital
transformation. He offered ChinaSource as a model of bilingual, collaborative
ministry that bridges Chinese and English contexts. He noted that media part-
nerships should not be merely logistical or formal, but should embody king-

dom-minded cooperation that honors diversity and invites mutual learning.

Who Was Missing, and Why It Matters

This gathering was more than a conference; it was a mirror. While the
content was rich and the strategies thoughtful, I found myself asking quiet but
persistent questions: Who gets to speak on behalf of the diaspora? Whose sto-
ries are missing? And where are the second- and third-generation voices?

It was hard to ignore the age, gender, and cultural imbalances in the room.
Most participants were first-generation leaders, and the event was primarily
conducted in Chinese, leaving limited space for monolingual English speakers
and culturally second-generation leaders to fully engage. Perhaps that’s why
many speakers touched on the anxiety of “passing the baton.” Yet, in side con-
versations with younger participants, I heard a different story of vibrant minis-

try happening quietly in campus fellowships, international churches, and digital
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spaces. Their expressions of faith, shaped by different languages and rhythms,
simply don’t fit into traditional frameworks.

One sister who serves in a local college campus ministry told me, “Young
people are actually experiencing revival. It just looks different.” Then she
paused and added, “Sometimes I wonder why this rather obvious reality seems

to go unnoticed.”

Present in Spirit: Returnees and the “In-Between” Generation

While this gathering brought together voices from five continents, the
presence of mainland Chinese church leaders was notably subdued. I also
learned that two invited participants from China were unable to attend due to
visa complications. Their absence was quietly felt, a reminder that for some,
physical mobility and international collaboration remain constrained by exter-
nal circumstances. In diaspora missions, silence doesn’t always signal disen-
gagement; sometimes, it reflects unseen barriers.

After the conference, I spoke with several younger diaspora leaders who,
in many ways, should have been present but were not on the organizers’ radar.
These are second-generation Chinese Christians, born and raised in the West,
later called to serve in China or Southeast Asia, and now returning “home” with
their families. They’re trilingual, cross-culturally experienced, and missionally
grounded, yet they tell me, “Local churches don’t quite know what to do with
people like us.”

One sister shared honestly, “I became a Christian and was baptized here,
but now that I’m back, I fit nowhere.”

A young cultural researcher reflected, “The Cantonese service is full of
grey heads, the Mandarin service is lively but mostly for new immigrants, and
the English congregation feels nothing like the one I grew up in... At this point,

I’m attending an international church because it meets my children’s needs.”



These are not critiques, but honest glimpses into the disorientation of an
‘in-between generation’ who often find themselves speechless, rootless, and

unseen.

Postures of Listening and Humble Learning

What encouraged me were the voices marked by humility. Some leaders
acknowledged that older generations may hinder rather than help. Others chal-
lenged the church to stop dismissing the next generation as “too sensitive” and

start listening.

The Next Step: Not Speaking For, but Walking With

The final panel brought the gathering to a poignant close. Speakers re-
affirmed a central conviction running through the entire gathering: that the
Chinese diaspora is not a historical accident, but a strategic move in God’s
kingdom. Dr. Patrick Fung referenced Acts 11 to illustrate how today’s mis-
sions context mirrors the early church, marked not by formal structures, but by
ordinary believers living faithfully in scattered places.

The call was clear: diaspora missions should not be pitted against tradi-
tional models but seen as complementary. As Rev. David Doong put it, “Diver-
sity is the best strategy.” Innovation doesn’t have to be uniform, as multiple ap-
proaches can thrive together. Several speakers emphasized the formative role of
first-generation believers: they must not merely encourage the next generation,
but embody cross-cultural mission themselves. Others challenged the church to
root a missional imagination in children, rather than wait until youth group.

There were also practical calls to action. One pastor proposed an “MD
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vision” (Mission-Driven Vision) '—gathered by mission, sent by mission—
for churches to become cities on a hill, care for the marginalized below, and
integrate discipleship with outreach. From learning a new language to opening
space for community ministry in a takeaway shop, real mission begins locally.
Speakers urged Chinese churches to learn from non-Chinese congregations and
pursue local, multiethnic ministry, including work among Muslims, Afghans,
and Iranians.

More than a strategic recap, the panel served as an alignment moment
across generations, cultures, and ministry contexts. One refrain captured it all:
“Don’t just run a project. Live out your calling.” Rev. Henry Lu also reminded

us, “Tell the stories. Learn to listen humbly.” His words stayed with me.

Conclusion: Beyond Succession, Toward Intergenerational Sending

Today’s Chinese church is no longer following a single, linear story of
“passing the torch.” It is a polyphonic movement, where cultures complement
one another, languages intermingle, and generations mutually send and support
each other. If we truly believe that diaspora is God’s mission strategy for this
era, then no generation should be missing, no language should be diminished,
and no one’s sense of belonging should be sacrificed.

May we be scattered for the Lord, and gathered in his name. May we learn
to listen, build one another up, and walk together toward the unfinished harvest

field.

1 MD Vision refers to a “Mission-Driven Vision,” as shared by one of the pastors during the final
panel. It emphasizes that the church is both gathered by mission and sent by mission. This vision in-
cludes becoming cities on a hill, caring for the marginalized below, and integrating discipleship with

outreach.
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2 The original article was published on ChinaSource website in English in June 2025 and is used
with permission. Jessie Yang, “Called to Stay, Equipped to Go,” ChinaSource, June 6, 2025, https://

www.chinasource.org/resource-library/chinese-church-voices/called-to-stay-equipped-to-go/.
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Diaspora Missiology:
Basic Understanding & Missional Implications for Chinese
Churches

i LA (Enoch Wan ) #H2/E B AU N E B AR B EEEE, OB A
[ HORE #2224 | (Father of Diaspora Missiology ) . 4k v Fr ik,
HEEPAUE G REE, 12 RIS & W B E B E - (MDiv) |
ELpliA- (PhD ) S8EEA7 . AthAF 3¢ B P FF I B BE ( Western Seminary ) 45
1B O SO FIE R AT RGE 27 4, BLRAHOERDIE . B5 SCfp 4B
HE2ZEMAE . RIRE (HERE B T])  (Journal of Diaspora Mis-
siology ) WISIMEAER, H NI 20 A 835 KRR o

FEAYGHEIET, EAZLL [ HERE#5: | (Diaspora Missiology ) %
TR, RABET THRERBIG | 18 (BEEC) | JH. 2Rk s bk
AR A= i o . bR R BREL . AR R L RS Tl pkin
TR R R, N, SRR, A ANEEERACRAS. R [ AR
PRl 2 il B A WIS R e PR A R iU . | 3 /mg &t B A g B

FEASURET B, HOR A A AR R

N & JINE B ETUE BTk

IR, [ #E | (diaspora) AMERE N HIRBIHEBIL,
A RER SR, AR, MRS, Ak HFKE
SFEESC, BRI EMA S A BB A AT, BILL S A R L,
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PR A PG PN 3 WP L, b — B AR | At i RO
st fbEFE . [ Everything is shaped by displacement | ( —J#8[
TEEMEEE ) , BIEARMA, MR

s CAltEED ) 50 & 20 ARSI MIRRAYES [ ARMp R 2
TR, MR, B2 ARG | AR A RO E R
JERR . BIRE R, Ja . KRR, MSRERML 2ok B e

. BEREHFHE R TR

WA ES [HREHE | %: [ The study and practice of Christian
mission in and through diaspora communities | , RI7EHUEREEE T 5
WHUE RS A T B Mg, BN R AR DA . B A B Y
B, MR [ . S, 230k, Z5EF ] WEH, &8
R[] S BRA I, At R DU S SRR

)R B TERS RAL IR rp B (B3 | OO N
IR R E ) .

FEHBUE B BB U TE R SO My VRS S E 2t (i
G RS R PN EH) .

EBUR IRREE 2 B AR AHUS TR, 72 HAR B 5
HEHS, flinis S e EA [ R8T AE &P/

b IRI U FE S — AR Bl a0 2 iU AN R S b Z T AR 22
AR E AL . ERIRE L

o> S — e . — 7 R B RO A AR R A e B 1

BRI SEAE B G RT [ MF E# e | (seafarers’ church atsea ) , AR E .
SPEVE, AR —MIERR [ EREE ] o RBEGER: [ HEAL
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A ERRGEE , BE iR AERTT .

=, AEREANDRE LA

AR Hh R 2O R 2 PR

oo AU BUR B 2 0REE, B B =AUREE S U
SEELIRLA

BEINL: DA E . BSRERIBCE R R B

HBBU KR 72 e EERa s gl Ao B4, HEHEE 208 .

SR, A oma . [ ABEBH A, AMbAg.Cot By ; B RES &
TRE R EREZ] . | 2R 3 USRS, AR BB JEPIAL
Bk, #HRfESE ARG, fliii M. [ The Great Commission is no longer
across the ocean; it’s across the street. (‘&5 Z A R REVE, T EEHEE, ) |
AP BIFRERA: | AMESS T MR SRR, AR A e
H R A A .

VU, FEH TEI BRI E

IR HCA) B AT ZCE 18 [ program-based ministry | ( 35 TAA )
2 [ relationship-based ministry | ( FEARAL ) o A [ 2535 | tewi: [ 4
FERMEE ARG, 2RI | =R g A= R, Iia
PRI LA ) o B PRBR B B | LABR 25 BEhfE | pics Ble 2,
& [ being | A [ doing | Z Wi,

iR T BREkA AL | (glocalization ) , 5 [ ABRIIET | A HL FFIEE | .
mE 285 55 . HERETE P BB ok . KA, HiE T contextualization ( JZ
BAk) . DUE# T2 T e 1 ) mor U2 B,
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T, RARJEEHITH

WA IR M RVEAS . [ IR A sk, shE B M
MBS, | fb4EME% e . [ Diaspora is not a problem; it’s an op-
portunity from God. | fibsk B & RN FUFRRIENTRER &, B [ EHAE,
BRI, GEHERRAAY | o Mb5IH—M5%: [ Mission today is not ‘come
and see’, but ‘go and be’. | HHARHARE, MMM A ., A
AP R
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An Overview of the Global Diaspora Initiative

T. V. Thomas J& 2Bk 4 10 H HELE ML R &5 208, RAE
TG, R HUSHES (MUOR#EN) i—8. Ml BT Lau-
sanne Movement ( {&RIEH) ) hE K55 & 1y <EH, 12 Global Diaspora
Network ( &BRHUIRAILE ) MiEFZ—. MkiE:ED, Moz TMARR
KRR . BRI, EHCEBIE T, DUBIRE SR A Bk B

=, TN R R

Thomas L [FIE [ & A 1974 4ERfEAER LIS, i 50 4 ARk
ZEp H. fgk: [ Fifty years of full-time vocational ministry of preaching,
teaching, networking and mobilizing for global mission. | i& 50 4F [, s
WIEE S0 M IR, MRS, HEEhLERE R L
A%

b 2B A R AT REFG /S Y, — AR R 2 B A R B 22 e SCAb 35 R ) s 1
Wi AL ACHENGAR B2 55 T, TR LA I AL B B 3 408 I BE R U A% SR T
myk, FEAERASH, E-FREAFRIEME e, EREGREL, it
HZ| 42 5]. [ Migration is both voluntary and involuntary, shaped by eco-
nomics, politics, and colonization. | IJE 25 B/ B [ — Rt A B . ENEE
BAIRLAFT . WM SOA BRI |, NRMREAE 258 L TR, 25 SCiki
RS, BRI Z R IR TR
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=L CEED) PIBER

Thomas #1951} diaspora ( #IZR ) W AMZBMAB S, m2hAHEE
HEACMREE. Mg (fEFEFT M) 17 3 26 2 27 i [ He made from one
man every nation of mankind to live on all the face of the earth--- that they
should seek God. | FREWI# ERELHRAREENE, HAYZZ TSR, i
5854: [ God is a God on the move, and He uses migration to accomplish His
purposes. |

fbggit, CE&) PRmpfiE, N DSERTIPNFSL SN Wi
B oM eER I Corgy) b nHRER L4 i 2% Rk A 3 N, W H &
PRI A T PURL, fb4&%%5. [ Migration is a recurring theme in the Bible, and
diaspora people are integral to God’ s redemptive plan. | i FHA F 378l sk
P JEAB Y

=. ENEERUERERERIE R

Thomas {H -1 ¥R A f#HT B0 RE B BERS IR s, g iy, ERE R K
A N BREE R HUE RS, A8 200 B, fbER: [ After slavery
was abolished in Britain in 1833, the British Empire introduced the indentured
labour system to meet labour shortages in colonies. | [ 7E WA BE 1%
FIESL S5 TR R, FRSFEEE BNy Lot . AEU . SRm e TAE. flo
5. [ Indians today are among the highest income earners among recent im-
migrants in Western countries. | 18 SEHUE FFRE M 254 HBUR . BHHTAL . 7Y
BT S
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V4, VES2ETEBERE RN R

Thomas {143 SEAB AN HEBHUR B 2R R 2R E ZBOE B 1 ARG
MBS AL 1980 4R, B2 R EBOR I SOE R SEM, IFAURFS R BLHER
BIGAE A ZES . fliR: 1 communicated repeatedly to them to include
migration and diaspora as a focus of congress... but at that time, it was not ad-
dressed at all. |

B F 2004 4F 3% 35 B 2% #OK & ( Cape Town Congress ) , i1 B[] T 4
Jit Scattered to Gather —#, H UK [ Bl R | Bl [ BUREH ) 528k
SAMIAYERFE. fhER: [ This was when the terms diaspora and diaspora mis-
sions were introduced to these world leaders in missions. | fliJE 788 &5 #
e, ERORERHCR A R i i A

bR anfaf 7€ 1990 4EAR AL 36 ZHRFT A4S, F2 R E) 2004 4F 1 42 5K
R 4 4% ( Global Diaspora Network ) , 5] 2009 4F i J& $i7 i) 4 BREL R
#tE ( Global Diaspora Forum ) , LK 2015 4E e hismie, RAEHRH 80
B, 330 ZA0E#4ER . . [ Transnational migration is multi-direction-
al: people are everywhere going everywhere, and we need to go where people

go. |

T, AR E AR PR RS

Thomas {137 H} HCR & 00 PUARAEEL

1. “Transnational migration is truly global.” % £ B % it & & F4h
2. “Transnational migration is a daily reality.” & RKERTE IS4 R R E) .
3. “Transnational migration is multi-directional.” £ F i [f] A~ H 259 3
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Jb. HREPY, WijE everywhere to everywhere.
4. “Transnational migration is transformative.” £% F Bt % 74L& . S2#.

BEAESCAE, T Itis an uncontrollable change agent in society. |

bR AU RN SRR A2, AR A9 HESS: [ Diaspora
people are no longer just recipients of mission but are participants and agents
of mission. | HETHEH L5E . 230, ZWHEMALE, HiUsRE
R, R O 1) £ 8 B R A

78 AR Je B B
Thomas {H+-7FEERER LRI AR KT W] -

o SR 22 b 5 P BICR G SR LR
TERREEBEAE AR B H AR, H AT 7E Western Seminary, Trinity
Evangelical Divinity School 2545 Bl it .

R Z RERRASE IR ( HATC A H 3, 830, PE3C. #SOR)

B NextGen Initiative, 357 HUR S 2o — R 4E#I

il DL Bk B 1) 55 REAE 45 | We are now at a historic juncture-++ what
is next for us? | BB BRAE I E [ diaspora moment | , FH R AHHE A
FIyR BN A 1 H 2%, fhaf: | The Great Commission today is not only
across the ocean but across the street. | Ji@) A 1 ( migration ) ACIAERIRE, Tl
MR e,
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Chinese Diaspora: Mission on the Move

Sam George [+ /& — (i DR, HARENEZES RS, KA
81 B B (St. Thomas Christian ) 538, At B £ i il 5 A% B ik J2: ik
JEBEREAY FLRE . M E T a5 1 O A8 TR B A S A 9 A BRI
JE R Ak BLOR B R . M LASEII R YRR E SR [ 1 am hopeful,
grateful, and joyful for the diaspora church | , 24K HHUE 2 & 20 R
i BT 1 )i

George HA-5RHHERE (L&) TayLFEZ —: [ Bverything is
shaped by displacement | . #EEi{AH7 58 A BB A3, I B FIR A,
TRRIEE PR SHLL B N IR K, L S HR Rt G 1 2 Bk M 5 K, (B
£ A BIBURR L I E [ BEIRE IF | i . b5 Andrew Walls (14
<. [ Perhaps the most striking single feature of Christianity today-++ is
that the church now looks more like the great multitude drawn from every tribe
and nation than ever before in history. | fligH, 4~ H AYFLE S LR s
AR E B (RoRek ) b [ B SR | fRE,

b P A 455 2 ZB K, [ the West to the rest |, $ 85 AU 2 2 B i 4
# [ mission from everywhere to everywhere | . fEim23E A, ENEA . dE
PN, BRI GE il A BRI, [ Every migrant is a potential mis-
sionary | o LAFUE#E A2, fTEHI: [ By 2050, an additional 75 million
Chinese will be living outside China | , B/NHURZEAHRERE, NAT
HMEZTEH.
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i o3 55— B AR NS . BlR BV AR b ki TR A AT, HUE %
N RUFE 4R s BURR 5 o A S B A b IS 18 2 Ui AR TE 2% [ Indian
diaspora provides the software; Chinese diaspora provides the hardware. | fl
SMEUEHEE R A CAMERE AR RED L, EELIREHNE
JREL 4k

George I+ — LR BIHUR ZE 10T — A Pkik. M43 A C7E LR
B i 4= K #E ©)) [ English-speaking ministers collective for Chinese diaspora
churches | o MBS B 2 00aR B MCE MESRFEHE A B & ks, (HIRRE S .
SCAL BRI AT SR, JREBIIRNT . IR 2019 ARfR A — IR R R &
A SEE 130, Nk, BRI 24 IEERHCE R ER: [ The
point is not more teaching; the point is connection and fellowship. | 5 &) &
BEATERRIN— B3R, A AT E 3

BIVEE R 30 (2R e i A 4 L, B MRS SR I . 2023 4K, UM
TEAEIN S — IR IR A Bk, 21 I S8R 18 JH BNz Ry 131 fi74K
H2, fIE4IE 2 [ a connected generation of English-speaking min-
isters across Chinese diaspora churches | . 45, IEHERYELLS B2 &
A ASEM B

b4 B 20 T T TR R R PR, AR SR — AR BREE AR,
MRS . k2R, FEME XA oI H—ME e [ We
are called to reach across generations and cultures within our own congregation
before we can reach the nations. | SR ML A7EH & N ERES UL G1E, it
AREAES I TR SO 2L

George -5 HHURE 2kt b [ HEASN | (ethnic-centric ) )

FEiBiE. fbFt: [ Diaspora churches are not just for their own people; they are
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for all nations. | fhBk#k diaspora & B # LIRS 200G, B W 4
LW 23O E B . At SR R T 4 A A A s
BB AN AL 55 5 A B PR AE TR B SR s . SRS, A
W AALE RS . fhEE): [ Hospitality is a powerful evangelistic strategy.
Invite them to your table. |
b FR B R B IR e A AE . MR HUE B A REIL H 5T,
T B A e B e, BREGE. MBIFEE: [ We need
partnerships that transcend language, ethnicity, and geography. | fth3§ i H &
AW S E SRS, WTRIR % [ SO #RE | (cultural transla-
tors ) , FL IS SCAG ] B3R BRLA 1R
etk , flilA [ God is a God on the move | 4845, HERRZEr4EM {51k
[ Move with God | o BESRMUZ—NIATE P A, M+ Rt ERE i mif T,
P diaspora A5 A (B I8 BBk G . b WM O HBER: [ We will see a tre-
mendous advancement of the gospel by the middle of the century and beyond,
because God is behind the movement of the people. | fll#z B EH 7
HCRBIGEM Tt s, AR RIEE, SR JEar S, i
DARES S0, SRIMBAATRURZE T4, B B, 7E2BRmEM AR,
T2 A B 1 LN
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